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The Swedenborgian Jakob Lorber
In this article I consider Jakob Lorber (1800–1864) to be a link in the history of Swedenborg reception, something which Swedenborgians have always studied diligently. Lorber’s writings,
however, never played a role, although they were probably the most extensive reception of Swedenborg’s ideas in the German-speaking world. The reason for this strange disproportion lies in
the claim of revelation made in these writings. This assertion was the main problem that Swedenborgians struggled with. At first polemically, because for the New Church pastor Fedor Görwitz
(1835-1908), Lorber’s writings were “pseudo-revelations of spiritualism.”1 And Lorber’s “extensive ‘Gospel of St. John’” was in his eyes “nothing but a desecration of the holy Word of God by
paltry additions, from which anyone standing in the light of the New Church must turn away
with horror.”2 It was not a substantive dispute based on the content; Friedemann Horn (19211999) was the first to attempt that. Horn, too, focused on the claim of revelation, insofar as developing an agenda of “revelation criticism.” The scientific and historical statements in Lorber’s
writings are verifiable and thus allow a critical handling of their claim to truth.3 So Lorber's claim
to revelation has so far pushed the reception-historical approach into the background.
As a result, the method I am using in this article is the first to focus on Lorber’s reception of Swedenborg. I am setting aside Lorber’s claim to revelation, as it is of not relevant to my question
here. Instead, I am interested in the Swedenborgian Jakob Lorber and in his reception and processing of Swedenborg’s ideas. The approach is thus entirely empirical, focusing on textual observations. I have assembled and documented Swedenborgian terminology, formulations, and
ideas as they appear in Lorber’s writings. Elaborating this reception of Swedenborg as precisely
as possible also sharpens the focus on how Lorber went a step beyond Swedenborg. Lorber is not
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Monatblätter für die Neue Kirche, December 1902, p. 199.
Monatblätter für die Neue Kirche, December 1902, p. 197f.
Cf. Thomas Noack, Die Neue Kirche und das Phänomen Jakob Lorber, in: Offene Tore 1 (2011) 2-31.

Jakob Lorber: The special case in the history of Swedenborg reception

2

just a Swedenborgian. He is by no means a mere mechanical or mindless repetition of the
thoughts and ideas of his great predecessor, but a further development of them. This can be explained from a historical point of view by the changing attitudes towards Swedenborg in the middle of the 19th century. For disciples of Swedenborg, they naturally ask whether they should join
this further development/transformation of Swedenborg or not. However, this question will not
be answered here. Lorber’s example of fitting Swedenborg into another time is interesting, especially given the question of how Swedenborg can be brought into the 21st century. Lorber provides an instructive example of the difference between mechanical and creative reception for all
those who want to connect the spirit of Swedenborg with the knowledge of the 21st century. The
start of any reception history is usually marked with orthodoxy, which gradually transforms the
revered master into an immutable monument. After a period of this, voices that want to move on
in the spirit of the master and take the thinking further begin to multiply. In this sense, Lorber’s
writings are a good example of this interaction between reception and modification.
Reception history is a fundamentally historical approach. As such, it stands in a certain tense relationship with the claim to revelation, because the latter implies that the scribe of God received
everything from above. The line between the giver and the receiver is therefore a vertical one. In
contrast, viewing Lorber as a Swedenborgian considers a horizontal relationship between giver
and receiver. Lorber read Swedenborg to a certain extent and was therefore dependent on him
and also on other external factors. In my opinion, both perspectives, the historical and the revelatory, come together to form a complete model. But this is not my topic here. However, with the
observations presented here, I am aiming for a comprehensive theory of revelation that takes into
account both the divine origin and human or historical conditionality. At the end of this article,
I will add some reflections on Lorber’s revelation process. However, these are only a few building
blocks and by no means a complete edifice. However, because Lorber is always making a claim to
revelation, it is a special case in the history of Swedenborg reception.
My preoccupation with Lorber also has an institutional dimension beyond the question of the
history of reception. I would like to secure the existence of a German-speaking Swedenborg institution. This is a difficult undertaking with no guarantee of success. I formulate this concern in
a situation in which the interest in Swedenborg in German-speaking Europe is mainly driven by
Lorberians, who are more or less also interested in Swedenborg, which is gratifying. However,
this situation also means that under these conditions, only those tasks, questions, and topics that
harmonize with the self-image and worldview of the Lorberians will be given much attention.
The Swedenborg Center Zurich, on the other hand, would like its work to focus primarily on
Swedenborg and is looking for people who will support this project. In this sense there is a lot to
do that has nothing to do with Lorber. However, when the Swedenborg Center Zurich expresses
itself on the subject of Lorber, it is from a Swedenborgian perspective. This article shows what
that can mean in concrete terms. Because researching the history of Swedenborg’s impact has
always been a core task for Swedenborgian institutions. Therefore, I am introducing Lorber here
as a Swedenborgian – a Swedenborgian sui generis.
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Mentions of Swedenborg by name in the New Revelation
A first indication of the reception of Swedenborg by Lorber are mentions of him by name in the
New Revelation.4 He is mentioned in at least seventeen places5 and is thus by far the most frequently mentioned of the authors read by Lorber, as confirmed by his biographer.6 This alone
suggests the value of investigating Swedenborg’s influence on Lorber. What image of Swedenborg does a reader of Lorber’s writings obtain?
Swedenborg was, according to Lorber, a theosophist of “of German extraction” (RB 1.32.10.17)7
and is the center of a large society in the hereafter (SS 2.65.13), which is an expression of the fact
that his spirit had already attracted many spirits in the middle of the 19th century. In the Spiritual
Sun, part of Lorber’s New Revelation, we enter his otherworldly “sphere” (SS 1.16) and experience
him there in pictures as the herald of the great change of times, the goal of which is “the new
Jerusalem” (SS 1.16.24). In Lorber’s writings, Swedenborg is seen primarily as the apocalyptic
who announced the morning of the parousia of the Kyrios on the night of the downfall of the
church as it was hitherto (TCR 760-767). It can be shown that Lorber’s new revelation sees itself
as part of the descent of the new Jerusalem.8
The “personal” encounter with the spirit of Swedenborg in the spiritual sun is connected with an
evaluation: He is “an able guide and [there]TN is much wisdom in him from Me.” (SS 1.16.1). Further approving judgments can be found elsewhere in the New Revelation. The Lord says to an
officer Peter in the spiritual world: “You have found reading the books of the sage Immanuel
Swedenborg very useful ... But these here have neither read My Word and even less what I revealed to Immanuel Swedenborg about My Word” (RB 2.254.4). 9 Elsewhere we read:
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New Revelation refers to the writings of Lorber. For Swedenborg’s writings, this term has not become common, although
already he was not only an interpreter of the Bible, but also a revelator in the context of the Second Coming of Christ,
bringing a new revelation on the threshold of a new age.
GFH I May 3, 1840, No. 1 and 10; GFH I August 20, 1840, No. 14; GFH I March 25, 1841A, No. 26; GFH II March 14,
1842B, No. 21; GFH II April 17, 1843, No. 3; GFH III March 17, 1864A, No. 8; TH 12.26; SS 1.16.25; SS 2.65.13; BT 3.1; BM
32.15; BM 52.1; RB 1.17.12; RB 1.32.10 and 17; RB 2.254.4.
Karl Gottfried Ritter von Leitner writes: “So he felt drawn to reading works that corresponded to his deep inwardness. And
now, as far as his livelihood allowed him leisure, he read some works by Justinus Kerner, Jung-Stilling, Swedenborg, Jakob
Böhme, Johann Tennhardt and J. Kerning, the latter of whom he described in particular as the one whose writings had
given him important direction.” (Jakob Lorber ein Lebensbild, dargestellt von Karl Gottfried Ritter von Leitner, in: Briefe
Jakob Lorbers: Urkunden und Bilder aus seinen Leben, Bietigheim 1931, p. 13). It is possible that the persons mentioned in
Lorber’s writings can also be included in a study of Lorber’s reception. Including but not limited to: Joeph Ennemoser (GFH
III February 24, 1854, No. 26), Carl August von Eschenmayer (GFH I February 2, 1841, No. 13), Friedrich Wilhelm Joseph
Schelling (GFH II June 23, 1844, No. 1) and Henrich Steffens (GFH II June 23 and 24, 1844).
Why “of German extraction”? Swedenborg was a Swede.
Cf. Thomas Noack, Das neue Jerusalem: Die Gotteslehre aus den Himmeln, in: ibid., Der Seher und der Schreibknecht Gottes: Emanuel Swedenborg und Jakob Lorber im Vergleich, 2004, p. 211-217. Right in Lorber's first work, Household of God,
it says: “I have now caused the gates of My heavens to be opened wide. Whoever wants to come in, let them come and come
soon and come at once; for the time of great grace has come, and the new Jerusalem comes down to all of you on Earth”
(HG 1.12.4). This can be understood programmatically, that is, Lorber understood the New Revelation as a further essential
event in the descent of the city of God, in the revelation of the “doctrine of light and life” (GGJ 7.54.5).
Lorberians sometimes claim that Swedenborg got his wisdom only from the angels, whereas Lorber got his wisdom from
the Lord. This is not quite true. It is true that Swedenborg wrote several works “ex auditis et visis,” i.e. on the basis of auditions and visions, thus from the wisdom of the angels, but at the same time he expressly testifies: “from the first day of that
call I have not received anything whatever pertaining to the doctrines of that [new]TN church from any angel, but from the
Lord alone while I have read the Word” (TCR 779; cf. also DP 135). The revelations of Swedenborg therefore have a twofold
origin. Lorberians can read in RB 2.254.4 how Swedenborg's scriptural exegesis in particular cames from the Lord Himself.
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“Swedenborg is true and good; you can believe such things.” (GFH II March 14, 1842B, No. 21).
On May 3, 1840, at the very beginning of Lorber’s writing activity, people in his circle were asking
“Should we put full trust in Emanuel Swedenborg’s books?” The Lord’s answer to this question,
from which one can conclude, by the way, that in the environment of Lorber Swedenborg was
read, was clear: “As far as Emanuel Swedenborg is concerned, they [the questioners]TN should see
if they are able to say something like this without My wisdom. He was awakened by Me and was
guided by My angels into all their wisdom from Me, according to degrees of their love. And whatever he says is good and true.” (GFH I May 3, 1840, No. 10f.). One last, interesting, but also somewhat puzzling remark about Swedenborg is taken from a text by Lorber dated August 20, 1840,
which reads: “Yes, from them [the Catholic saints and mystics]TN, the most famous Protestants
[Luther, Calvin, Melanchthon etc.]TN could have learned so much more! Even Swedenborg experienced many things in Rome that helped him to open the gate to inner life in a very significant
way; for he was someone who knew how to get the quintessence of everything and who actually
benefited from it.” (GFH I August 20, 1840, No. 14). Somewhat biographically surprising is the
claim that Swedenborg was influenced by the Roman church or its theology, apparently before
his calling.10 On the other hand, the characterization of Swedenborg is very apt, “who knew how
to get the quintessence of everything and actually took benefit [usus]TN from it”.11
Swedenborg as an apocalyptist includes not only a judgment of the early church theology, but
also the foundation of the new church theology. And that is the knowledge of the Trinitarian God
in the one and only person of Jesus Christ. This crucial teaching of Swedenborg also appears in
Lorber’s New Revelation in connection with the name of his great predecessor. Thus, in the spirit
realm, Robert Blum would like to find out from Jesus “whether there is anything to your deity,
which is still taught in the Roman Church and which was even supposed to have been mathematically proven by a certain Swedenborg in the 18th century, and how?!” (RB 1.17.12). In a little
writing by Lorber, we are present at the deathbed of a Swedenborgian, where he writes: “Besides,
he held the Holy Scriptures in great esteem, reading often and diligently in them and firmly believing that Jesus was actually Jehovah. All this he learnt from the works of Swedenborg, all of
which, with the exception of a few minor books, he had read.” (BT 3.1). The doctrine of the divinity of Jesus or the one-person doctrine of the Trinity is also otherwise widespread in Lorber’s
writings without specific reference to Swedenborg. What Swedenborg perhaps unfolded a little
too soberly in his analysis of the dogmatics of the early church, Lorber transforms into a personal
encounter with the living voice of Jesus and into a Jesus religion.
Maximus Homo, the Greatest Man, also appears in Lorber with an explicit reference to Swedenborg: “What do you think this new image [of a man]TN represents? You who have more or less
come to know the Great Man in Swedenborg’s writings will perhaps think to yourselves that this

10
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BM 52.1 speaks of “the revealed writings of Swedenborg.” Swedenborg's interpretation of the Bible is set apart from the
mass of the ordinary in GFH III March 17, 1864A, No. 8.
In support of this statement, I can only point out that Swedenborg read Augustine (see Emanuel Swedenborg, A Philosopher's Note Book, ed. by Alfred Acton, Philadelphia 1931). But that cannot be what Lorber meant, so his reference here
remains a mystery.
Favorable evaluations of Swedenborg can also be found in smaller remarks, for example when “a son of Swedenborgian
light” (GFH II April 17, 1843, No. 3) is emphasized as a laudable exception.
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is this Greatest Man. But I say to you: You are far off the mark! This person, whom you see there,
is none other than the prodigal son who has found himself again, but not as a complete entity,
but rather, in the form of the prodigal son who has found himself again in every reborn individual; or in words that are easier for you to understand: this is very least in My new kingdom. This
image shows you an equitable relationship and the perfect measure of a person, who is infinitely
nobler than the entire seemingly endless universe shown to you in the form of the prodigal son
in the earlier analysis.” (TH 12.26; GFH I March 25, 1841A, No. 26). Lorber knows Swedenborg’s
“heavenly man” (Fly 12; RB 2.303.3). However, it is precisely in the doctrine of creation that he
sets his own distinctive accent by contrasting Swedenborg’s spiritual Maximus Homo with a material man of creation as the epitome of the whole universe.

Swedenborgian terminology in the New Revelation
Lorber’s revelations contain an entire series of terms also typical of Swedenborg. However, since
Swedenborg wrote in Latin, but Lorber in German, the German of Swedenborg's translations
stands between the two. First, one must distinguish between the 18th and 19th century translations, and also between the 19th century translations of Johann Friedrich Immanuel Tafel (17961863) and procurator Ludwig Hofaker (1780-1846). Since the German rendering of Swedenborg’s technical terms in Latin differs in these translations, one can rather precisely determine the
translation of Swedenborg Lorber was looking at. To do this, one must first determine which editions of Swedenborg’s works are relevant. One must investigate the evolution of German-language equivalents of Swedenborg’s Latin terminology, starting with the translations by Friedrich
Christoph Oetinger (1702-1782),12 which first appeared in 1765. Lorber began writing in 1840,
so we can end our investigation there. Secondly, one must compile a list of the technical Latin
terms that are typical of Swedenborg. Thirdly, one has to get an overview of how these terms were
translated into German in the eighteenth century and then in the nineteenth by Tafel and
Hofaker; the terms that are of particular interest are, of course, those that received different translations. And fourthly, one must investigate which of these terms are used in Lorber with a specifically Swedenborgian meaning. This should make it possible to draw conclusions about which
German translation of Swedenborg is reflected in Lorber’s writings.
First, an overview of the early German-language editions of Swedenborg. I have compared the
following eighteenth-century sources: Swedenborgs und anderer Irrdische und Himmlische Philosophie, zur Prüfung des Besten, ans Licht gestellt von Friederich Christoph Oetinger, Frankfurt/Leipzig 1765 (= Philosophie1765); Emanuel Schwedenborg von den Erdkörpern der Planeten
und des gestirnten Himmels Einwohnern …, Frankfurt/Leipzig 1771 (= EW1771); Emanuel Swedenborgs Tractat von der Verbindung der Seele mit dem Körper; Frankfurt/Leipzig 1772 (=
SL1772); Vom Neuen Jerusalem und dessen himmlischen Lehre: aus dem Himmel gehöret von
Emanuel Swedenborg, 1772 (= NJ1772); Vom Himmel und von den wunderbaren Dingen desselben; wie auch von der Geisterwelt und von dem Zustand des Menschen nach dem Tod; und von der

12

Friederich Christoph Oetinger, Swedenborgs und anderer Irrdische und Himmlische Philosophie, zur Prüfung des Besten ans
Licht gestellt, Frankfurt/Leipzig 1765.
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Hölle; So, wie es gehöret und gesehen worden von Emanuel Swedenborg, 1774 (= HH1774); Die
Wahre christliche Religion welche die gesamte Gottesgelahrtheit der neuen Kirche enthält … , von
Emanuel Swedenborg, Erster, Zweeter und Dritter Theil, Altenburg 1784 – 1786 (= WCR1784,
WCR1786); Revision der bisherigen Theologie, sowol der Protestanten als Römischkatholischen,
Breslau 1786 (= Revision1786); Die ganze Theologie der Neuen Kirche von Emanuel Swedenborg
nebst dem Anhange derselben, Erster und Zweyter Theil, Basel 1795 (= WCR1795).
On December 17, 1821, Immanuel Tafel announced that he would publish the theological works
of Swedenborg in German and, upon request, also have the Latin originals reprinted.13 By 1833,
he had published eight works in seven volumes under the title “Göttliche Offenbarungen,
bekanntgemacht durch Immanuel von Swedenborg.”14 The seventh volume contained “the last
of the works promised in the advertisement of December 17, 1821.” In 1836, a ninth work appeared in an eighth volume in this series, namely Die Weisheit der Engel betreffend die göttliche
Vorsehung (= GV1836) in a translation by Wilhelm Pfirsch (1803-1891) which was only revised
by Tafel before being published.15 The eight titles translated into German by Tafel that I have included in my analysis are: Lehre des Neuen Jerusalems vom Herrn, 1823 (= LH1823). – Lehre des
Neuen Jerusalem’s von der Heiligen Schrift, 1824 (= LS1824); Lebenslehre für das neue Jerusalem
aus den Geboten des Decalogus, 1824 (= LL1824); Lehre des Neuen Jerusalem’s vom Glauben, 1824
(= LG1824); Vom Jüngsten Gericht und vom zerstörten Babylonien, 1824 (= JG1824); Enthüllte
Offenbarung Johannis oder vielmehr Jesus Christi, 1824, 1829, 1830, 1831 (= EO1824, EO1829,
EO1830, EO1831); Fortsetzung von dem Jüngsten Gericht und von der geistigen Welt, 1831
(JGF1831); Die Weisheit der Engel betreffend die göttliche Liebe und die göttliche Weisheit, 1833 (=
GLW1833).
Ludwig Hofaker is almost forgotten today as a Swedenborg translator, but should not be overlooked with regard to Lorber, especially since his approach was markedly different from that of
Tafel. Tafel commented on this fact in a letter to Justinus Kerner: “The fact that those writings [of
Swedenborg]TN contain a system, however, has led H.[ofaker], I believe, to make a blunder in his
translations ... He thinks that where there is a system, there must also be a closed terminology,
and therefore where S. uses a certain word one should only need one word to say it in German.”16
The translations published by Hofaker before 1840 are: Der Himmel mit seinen Wundererscheinungen, und die Hölle, 1830 (= 1830HH); Die Neue Kirche des Herrn und ihre himmlische Lehre,
1830 (= 1830NJ); Der Verkehr zwischen Seele und Leib, 1830 (= 1830SL); Die Christenreligion in

13
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Göttliche Offenbarungen, bekanntgemacht durch Immanuel von Swedenborg … aus der lateinischen Urschrift verdeutscht
von D. Johann Friedrich Immanuel Tafel. Erstes Werk … Tübingen 1823, preface by the translator, page III.
“Divine Revelations Made Known by Immanuel von Swedenborg”
Wilhelm Pfirsch wrote in his curriculum vitae: “Later, at the request of Dr. Imm. Tafel's, I translated Swedenborg's work
'On Divine Providence' into German, which Dr. Tafel revised and published in 1836.” (Monatblätter für die Neue Kirche,
June 1891, p. 96).
Quoted from: Walter Dreß, Johann Friedrich Immanuel Tafel 1796–1863, Ein Lebensbericht zugleich ein Beitrag zur württembergischen Kirchen- und Kulturgeschichte im 19. Jahrhundert, Zürich 1979, p. 58.
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ihrer Aechtheit, 1831-1832 (= 1831WCR, 1832WCR); Ueber das weisse Pferd in der Offenbarung,
1832 (= 1832WP).17
These German-language editions of Swedenborg’s works are the basis of the following observations, whereby it should be noted, however, that neither all terms typical for Swedenborg nor all
passages have been evaluated. Nevertheless, I am able to present some initial findings.
Swedenborg’s “correspondentia” was not yet translated as “Entsprechung” [correspondence] in
the 18th century. Oetinger leaves the verb untranslated; in Philosophie1765 I found “correspondiren” on page 85. In the translation EW1771, published while Swedenborg was still alive, I
found “Uebereinstimmung” (page 5), “Verhältniß” (page 8) and “Correspondenz” (pages 84, 117,
143, 149). Later, “Uebereinstimmung” (HH1774 87, WCR1784 201, Revision1786 62) and in the
Basel edition of WCR “Correspondenz” (WCR1795 194, 201)18 are preferred. It was not until the
19th century in Tafel and Hofaker that Entsprechung appeared as a translation for “correspondentia.” The search for the right term can still be observed in the early Tafel, as we read in LS1824
7: “Den Unterschied zwischen diesen Stufen kann man nicht wissen, wenn man die Correspondenz [Zusammenstimmung, Entsprechung] nicht kennt.”19 Entsprechung appears here in brackets, but for the time being, Tafel settled on “Correspondenz” (EO1824 11, 46, 87, 137, EO1829
343, 397, EO1830 681, GLW1833 20, 71). From 1830, “Entsprechung” gradually takes over
(EO1830 772, GLW1833 83, 87, 98, 185, 256), whereby the variant “Entsprechungverhältnis”
(EO1830 661, 681, 708, 835, GLW1833 52) has a certain bridging function and also
“Entsprechendes” (GLW1833 70) is documented. Hofaker, whose translations began appearing
in 1830, had “Entsprechungsverhältniß” (1831WCR 70) and “Entsprechung” (1830HH 87,
1831WCR 201, 1832WP 4) from the start. Against this background, it is telling that we find in
Lorber “Korrespondenz” (HG 3,13,3; SS 2,4,8; 2,60,5; CJ 217,17; RB 1,115,6; GGJ 6,237,4),
“Entsprechung” (GGJ 1,42,5; 4,142,3; 162,3; 5,272,9) and also once “Entsprechungsverhältnis”
(GGJ 5,266,11), where Entsprechung is the clearly predominant term.20 It should also be noted
that Swedenborg’s “scientia correspondentiarum” (HH 114) is reflected in Lorber’s “Wissenschaft der Entsprechungen” (DT 11.67; GGJ 4.162.2; 8.44.2; 9.56.13; 9.93.6) and “Entsprechungswissenschaft” (HG 3.365.19; GGJ 5.267.5; 9.93.2.4.10).
As a result, we can conclude that the translations of the 18th century do not explain what is found
in Lorber. This will also be shown again and again in the following samples. Lorber’s Swedenborgian German is definitely not dependent on eighteenth-century translations of Swedenborg’s
works. In the present case, the simultaneous occurrence of both “Korrespondenz” and

17

18

19
20

To make it easier to differentiate between the translations of Tafel and Hofaker, I have put the year in front of the abbreviation for the title for Hofaker's.
Immanuel Tafel read the Basel WCR from 1795 when he became a Swedenborgian in 1812-13. See: J. F. Immanuel Tafel,
Zur Geschichte der Neuen Kirche, Tübingen 1841, page 216f.
“The difference between these stages cannot be known unless the correspondence [concordance, counterpart] is known.”
Lorber also uses “Übereinstimmung” several times, though probably not as a German equivalent for Swedenborg's “correspondentia,” although some passages are worth discussing, for example the following: “Bei wem das Inwendige völlig geläutert ist, bei dem muß auch das Äußere also gestaltet sein, daß es mit dem Inwendigen in der schönsten Übereinstimmung
stehet” (“For anyone whose inward parts are completely purified, their outward person also must be in the most beautiful
harmony with their inward parts”) (RB 1.87.14).
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“Entsprechung” in Lorber suggests influence by Tafel, although Hofaker’s immediate opting for
“Entsprechung” should also not be ignored. Therefore the question arises: Is Lorber more dependent on Tafel or Hofaker or both? Interestingly, and contrary to my original expectation, I
made several observations that suggest that Hofaker influenced Lorber.
In the translations of the 18th century (HH1774 89, SL1772 3, NJ1772 25, WCR1784 75,
WCR1795 35) and in Tafel (GLW1833 225, JG1824 27) “mundus naturalis” is translated “natürliche Welt.” Hofaker, however, has “naturmäßige Welt” (1830SL 3, 1830HH 89, 106, 1831WCR
401). And Lorber, too, in the overwhelming majority of cases, uses “naturmäßige Welt” (HG
3.10.1.10; SS 1.45.10; 1.59.12.14; 1.61.11; 2.11.22; 2.119.6; 2.126.4; GGJ 7.182.9 etc.). I only rarely
found “natürliche Welt” in Lorber (HG 3,10,14; RB 2.231.4; GGJ 7,66,11). Lorber is therefore dependent on Hofaker here. For Swedenborg’s adjectives naturalis, spiritualis and caelestis, which
are important in the context of his doctrine of degrees and the three senses of scripture, I find
naturmäßig, geistig und himmlisch in Lorber (SS 1.65.6; 2.32.19; GGJ 5.272.8; 6.101. 12;
7.172.12).
For “bonum charitatis,” the 18th century translations have “das Gute der thätigen Liebe”
(HH1774 23, 215; WCR1795 249) and “[das] Gute der Liebe” (WCR1786 634). Tafel has “[das]
Gute der thätigen Liebe” (LL1824 31; EO1824 32) and “das Gute der Liebethätigkeit”
(GLW1833), “das Gute der Liebthätigkeit” (EO1824 47, 89) and “das Gute der Nächstenliebe”
(GLW1833 84; EO1830 798). These are always genitive constructions. Hofaker, however, has
“[das] Liebthätigkeitsgute” (1831WCR 249, 459, 506, 634, 692, 702, 705) and “Liebthätigkeitsgutes” (1831WCR 460, 571). “[Das] Liebtätigkeitsgute” (SS 1,21,15; 1,41,7; 1,45,12; 1,57,3;
1,100,9) and “[das] Liebegute” appear in Lorber (GFH I March 27, 1841, No. 19; SS 1,21,14;
1,43,12; 1,45,4; 1,57,3; 2,73,2; GGJ 5,234,11) Lorber is therefore once again dependent on
Hofaker.21
Swedenborg’s “scientifica” were translated in the 18th century with “[das] Wissenschaftliche”
(HH1774 353, 355, 466; WCR1784 186, 200), “die wissenschaftlichen Dinge” (HH1774 464),
“Wissenschaften” (HH1774 464), “das Scientifische” (WCR1795 200, 215, 247) and “die scientifischen Lehren” (WCR1795 186). In Tafel, I found “das Wissenschaftliche” (EO1829 444), “Wissen” (EO1829 424, EO1830 775, EO1831 900) and “Kenntnisse” (GLW1833 255). Only once did
I find a combination with “wißthümlich.” For “scientifica bona et vera,” EO1830 775 reads “das
Wißthümlich-Gute und Wahre.” In contrast, my sample shows Hofaker exclusively using
“Wißthümliches” (1831WCR 147, 186, 200, 215, 247, 1832WP 4). And with Lorber, too, there is
evidence of “Wißtümlichkeiten” (HG 2.65.9; 76.15; GFH I July 24, 1840, No. 1; SS 1.28.2.3; NS
70.6). Lorber’s combination of “[die] naturmäßigen Wißtümlichkeiten” is also interesting (GFH
I June 2, 1840, No. 6). For Hofaker says: “Egypten ist Wißthümliches des naturmäßigen Menschen” (1831WCR 247). One must therefore assume that Hofaker was an influence here as well.
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A study is needed to determine the extent to which Lorber used long compound words such as “Seelenspezifikalpotenzen”
(GGJ 4,158,9), “Spezifikalintelligenzpartikel” (Earth 30,12), and “Lebensfreiheitsprobewelt” (GGJ 7,202,5) was inspired by
Hofaker.
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As a final example for this Hofaker series, I have chosen to sample “reformatio.” In the 18th century, this term in Swedenborg’s theology was mostly translated as “Besserung” (WCR1786 571;
WCR1795 571), but also occasionally as “Umbildung” (HH1774 597). Tafel preferred “Umbildung” (LL1824 96, LG1824 31, EO1824 224, EO1829 378, EO1831 961) but also has “Besserung”
(EO1830 798, GLW1833 263). In Hofaker, on the other hand, in the period up to 1840 that is of
interest to us, we only find, albeit with two spellings: “Beßerung” (1831WCR 571, 587) or “Besserung” (1830HH 597, 1831WCR 142, 146, 153, s302). In the 1841 edition of “Das Letzte Gericht,
” however, I came across “Umwandlung” (1841JG 4). Lorber only has “Besserung” (HG 2.6.8),
often in connection with repentance or conversion. He does not use the word “Umbildung.”
Lorber seems to be dependent on Hofaker again, although the case is not so clear here.
These examples confirm the impression that Lorber is not dependent on eighteenth-century
Swedenborgian German, but instead on that of the nineteenth century, although he must have
read Hofaker, which was only possible from 1830 onwards. However, since Tafel and Hofaker
not infrequently also use the same words, the reading of Tafel cannot be ruled out. The following
examples illustrate this.
For “perceptio” in the translations of the 18th century, we find “Erkänntnis” (HH1774 82), “Empfindung” (HH1774541), “Einsicht” (WCR1784 62), and “Verständniß” (WCR1784 155). Tafel
has “das deutliche Vernehmen” (EO1824 37), “Vernehmung” (EO1824 236), “Wahrnehmung”
(EO1829), “Gefühl” (EO1829 354), “Innewerden” (EO1831 920, GLW1833 2, 406), “Vernehmen” (EO1831 936), and “Erfassen” (GLW1833 50). Hofaker seems to have only “Innewerden”
(1830HH 82, 153, 1831WCR 62, 482). Lorber's Voice, meanwhile, speaks of “Innewerden”; (SS
1.51.2; 52.1; GGJ 3.27.7; 8.25.8), “innewerden” (HG 1.172.18; GGJ 9.93.5), and of “Innewerdung”
(SS 1.59.9; 1.66.6; GGJ 5.97.7; 6.87.12; 8.20.6). Since Tafel and Hofaker have “Innewerden,” determining the influence of either is not possible here.
The same applies to Swedenborg’s “usus.” In the 18th century, it was translated as “Nutzen”
(HH1774 557, WCR1786 684) and “Gebrauch” (WCR1795 684). In the case of Tafel, he used
“Nutzwirkung” (GLW1833 46; GV1836 3), “Nutzzweck” (GLW1833 61, 65, 220), and “Nutzleistung” (GLW1833 66). Hofaker, meanwhile, had “Nuzwirkung”; (1831WCR 400, 660),
“Nuzzwek” (1831WCR 67), “Nutzausfluß” (1831WCR), “das Frommen” (1831WCR 67), and
“Leistung” (1831WCR 231). In Lorber, one finds “Nutzwirkung” (SS 1.28.3; Gr. 4; 5), “das Nutzwirkende” (SS 1.59.13), and “Nutzzweck” (GGJ 8.97.2; 8.107.14). Lorber may therefore be seen as
depending on both Tafel and Hofaker, but not on the translations of the 18th century.
Further terms could be explored in this way. Lorber’s use of the following terms may have a Swedenborgian background: “Grade” (HG 3.77.4; SS 1.65.6; RB 2.162.9; GGJ 7.170.14), “Überreste”
(SS 2.8.9), “Geisterwelt” (SS 1.34.31; GGJ 1.152.3,9,11f.; 3.3.17; 31.4; BM 1.6; RB 2.151.1); “Reich
der Geister” (HG 1.12.2; EM 58.3; SS 1.33.11; GGJ 3.3.16); “Gemüt” (SS 1.39.1; GGJ 1.27.3;
1.219.2; 2.31.4; 2.39.2; 2.141.3; 8.140.7; 9.54.7); “Vorsehung” (GGJ 2.65.15); “Zulassung” (GGJ
7.52.3); “Verherrlichung” (GGJ 8.57.14); “das Göttlich-Menschliche” (SS 2.60.16); “Liebtätigkeit”
(SS 1.46.8; 1.221.9ff.); “Liebetätigkeit” (GGJ 1.50.7f.; 5.259.2; 9,142,2); “tätige Liebe” (SS 1.52.12;
1.101.12; RB 2.266.5); “das Glaubenswahre” (SS 1.21.14; 1.41.7; 1.43.12; 1.45.4,12; 1.57.3; 1.59.13;

Jakob Lorber: The special case in the history of Swedenborg reception

10

1.101.12; 2.73.2; GGJ 5.234.11); “Buchstabensinn” (SS 2.7.5; 97.10); “geistiger Sinn” (SS 1.40.14);
“himmlischer Sinn” (SS 2.7.5); “Pflanzschule” (GGJ 4.250.3; 6.150.17; 10.152.2; 10.223.10);
“Wiedergeburt” (HG 1.6.3); and so forth.
I have already repeatedly mentioned the preliminary result of my analysis of Lorber’s terminology. Lorber was definitely not dependent on the initial attempts at translating Swedenborg of the
18th century. But the classical approach of the 19th century translations is consistently traceable
in his writings. A dependency on Hofaker seems to be certain. Examples still need to be found of
where he opted for Tafel’s word choice instead of Hofaker’s. It should also be noted, of course,
that by 1840 not all of Swedenborg’s works had been translated or others that had been translated
in the 18th century were long out of print by Lorber’s time. For Lorber, for example, Vera Christiana Religio was only available in Hofaker’s translation (or in the Latin original).

Swedenborgian terminology in New Revelation phrases
After examining terminology removed from their syntactic contexts, I now turn to some exemplary sentences from the New Revelation, which contain either typically Swedenborgian terms
or formulations or even Swedenborgian ideas. In this section, I am still focused on demonstrating
the formal, linguistic proximity of the New Revelation to Swedenborg. Only in the next section
will I move on fully to the content itself and demonstrate essentially Swedenborgian ideas in
Lorber.
With Lorber, we read: “In this sun I am, from my origin, completely at home. This sun is in the
eternal immovable center of My divine being. The rays that go out from this sun fill in their way
the whole of infinity and are in themselves nothing other than My will to love and the wisdom
eternally emanating therefrom at the same time. These rays are therefore in all ways completely
alive and completely equal to My being” (SS 1.60.1). “Basically, I Myself am in this sun, and I Myself am the sun. But there is still a difference between Me and this sun. I am the foundation, and
this sun is like an emanation of My spirit ...“ (RB 2.283.13). “This sun of mercy however, is not
God Himself, but is only the effectuation of His love and wisdom” (GGJ 6.88.3). While, in Swedenborg, we read: “Die göttliche Liebe und Weisheit erscheinen in der geistigen Welt als
Sonne.”22 (GLW1833 83). “Jene Sonne ist nicht Gott, sondern das, was hervorgeht aus der göttlichen Liebe und Weisheit des Gottmenschen”23 (GLW1833 93). Lorber has taken this idea of God
as the sun from Swedenborg. The differentiation between the actual divine being and the sun as
its manifestation is also very nicely depicted in Lorber. However, Swedenborg calls this sun the
“spiritual sun” (DLW 204), while Lorber calls it the “sun of mercy” (SS 1.45.24) and the “spiritual
sun” is only “the innermost part of the [natural]TN sun” (SS 1.1.13).
With Lorber we read: “Since you have never heard of correspondences, you know only the crude,
natural meaning of the Scriptures. There is, however, always in the metaphors of prophetic scripture a threefold meaning: First, the material-spiritual, second, the pure spiritual and, third, the
pure heavenly meaning coming from the heart of God” (GGJ 5.272.8). “The triple covering before
22
23

“Divine love and wisdom appear in the spiritual world as the sun.”
“That sun is not God, but that which emerges from the divine love and wisdom of the God-man”
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the face of Moses will hang before their eyes because they cannot bear the clear light from the
Heavens and will therefore never grasp or perceive the inner meaning of the Scriptures of Moses
and the prophets” (GGJ 10.188.14). And with Swedenborg: “… daher kommt es auch, daß im
Worte ein dreifacher Sinn ist, ein himmlischer, ein geistiger und ein natürlicher”24 (EO1824 49).
The doctrine of the threefold sense of scripture is also present in Lorber, namely in the terms
coined by Swedenborg: correspondences (Entsprechungen), natural (naturmäßig / natürlich),
spiritual (geistig), and heavenly (himmlisch). It is also interesting that Lorber speaks of the writings of “Moses and the Prophets,” while Swedenborg writes: “Durch Moses und Elias, welche
mit dem Herrn sprachen, wurde hier [Lukas 9,35f.]TN vorgebildet das Wort des Alten Testaments, das auch genannt wird Moses und die Propheten”25 (HG1861 Vorrede zu Genesis 18).
Only these parts of the Hebrew Bible and the Psalms (Luke 24:44) are God’s word and have an
internal sense (AC 10325).
With Lorber we read: “... man is a heaven in the smallest form (Gestalt)” (SS 2.5.13; see also SS
1.8.13; GGJ 2.195.1) and “Such a maiden is a true image, in the smallest form (Gestalt), of enticing
hell” (GGJ 1.167.6), while Swedenborg writes: “Weil der Mensch ist der Himmel, und zugleich
die Welt in kleinster Gestalt nach dem Bilde des größten Menschen ... darum ist bei ihm geistige
und naturmäßige Welt” 26 (1830HH 90) and “Nach dem Verhältniß, als jemand in Form des
Himmels ist, ist er im Himmel, ja so ist er der Himmel in kleinster Gestalt”27 (1830HH 203).
Lorber found Swedenborg’s “in minima forma” (“in smallest form”) in Hofaker’s translation of
“Heaven and Hell” as “in kleinster Gestalt,” while Tafel, on the other hand, opted for “in kleinster
Form” (GLW1833 19, 186, 203, 231, 366).28
With Lorber we read: “The Jewish Church was a figurative (vorbildende), purely ceremonial one”
(GFH III August 15, 1840, No. 10). “We do know that the Lord established the Jewish Church
through Moses and through the prophets as a prefiguring (vorbildende) to the Lord in all its
parts” (SS 1.68.21),29 while Swedenborg wrote: “Die Gesetze, Gerichte, Sazungen für die israelitische und jüdische Kirche, die eine vorbildende Kirche war, sind ...”30 (1832WP 13).31 The terms
24
25

26

27

28

29

30
31

“... hence it is also that there is a threefold sense in the Word, a heavenly, a spiritual, and a natural”
“Through Moses and Elijah, who spoke with the Lord, the Word of the Old Testament, also called Moses and the Prophets,
was depicted here [Luke 9: 35f.]TN”
“Because man is heaven, and at the same time the world in the smallest form (Gestalt) in the image of the greatest man ...
that is why there is a spiritual and natural world with him”
“According to the proportion when someone is in the form of heaven, he is in heaven; yes, he is heaven in the smallest form
(Gestalt)”
In the German translations of Arcana Coelestia, I also found the following passages: “... denn der Mensch ist ein Himmel in
kleinster Form” (HG1867 5115) and “Daß der Mensch ein Himmel in kleinster Form” (HG1869 9594). The volumes from
which these quotations originate, however, appeared only after Lorber's death and the Latin word was translated as “Form”
and not as “Gestalt".
See also: “These insignias are of very great importance, and serve their owners in the highest and most profound spiritual
sense, likened to what the Thummim and Urim tablets have once served for only as a model in the Jewish community of
the High Priest” (SS 2.6.6). “What does the temple in Jerusalem matter or all those empty ceremonies which only before My
coming had a preparatory symbolic meaning, but which are now hallow, senseless and without meaning!” (GGJ 8.175.2).
“Listen, My friend, the things that happened during that time – only in all kinds of correspondences as preparation of this
present time – stands now fulfilled before you” (GGJ 9.56.10).
“The laws, judgments, decrees for the Israelite and Jewish church, which was a figurative (vorbildende) church, are …”
In Arcana Coelestia, Swedenborg often speaks of the “Ecclesia repraesentativa Judaica” (AC 101, 1001, 1999, 2830, 2842,
2853, 2943, 3670, 3703, 3778). The German translation of this monumental work did not appear until 1845. In the
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“jüdische Kirche” (Jewish church) and “vorbildend” (figurative) are part of Swedenborg’s specialist terminology. It is noteworthy that “repraesentativa (scilicet Ecclesia)” in the German translations has been translated both with “vorbildend” (1830HH 175, 1831WCR 66, 188) and with
“vorbildlich” (EO1824 229, EO1829 392, 506, 1830HH 47, 1831WCR 109); we also find both
forms in Lorber.32
In Lorber, we read: The work of redemption is “the subjugation of hell under the power of My
love” (GFH III June 17, 1840, No. 30), while Swedenborg wrote: “Quod ipsa Redemptio fuerit
subjugatio Infernorum ...” (TCR 115). The original Latin text is of interest here because Lorber’s
use of “subjugation” is a literal translation of “subjugatio,” because this Latin word contains “jugum” – the yoke. Hofaker translates this as: “Die eigentliche Erlösung war Unterwerfung der Höllen …”33 (1831WCR 115). This observation raises the question to what extent Lorber had insight
into the Latin text of TCR. In any case, a Latin edition of this work was in his possession, as I will
show below.
In Lorber we read: “Heaven has also three degrees (Grade), just like Hell has three degrees (Grade)
or stages (Stufen)” (GGJ 7.170.14), while Swedenborg writes: “Jeder Engel hat drei Lebensgrade,
wie es drei Himmelsgrade gibt”34 (1830HH 208). “Weil die Engelshimmel in drei Grade geschieden sind, darum ist auch das menschliche Gemüth in drei Grade geschieden, weil dieses ist Abbild des Himmels, d.h. Himmel in kleinster Gestalt”35 (1830SL 16). “In der geistigen Welt sind
drei Himmel, nach Höhengraden geordnet”36 (GLW1833 202). “Weil es im Allgemeinen drei
Himmel gibt, darum gibt es auch im Allgemeinen drei Höllen”37 (1830HH 542). Two things
should be pointed out in particular. First: The “three degrees (Grade) or stages (Stufen)” in the
Lorber text quoted above are a reflection of the two possible German translations of the Latin
word gradus used by Swedenborg. Immanuel Tafel still vacillated between these two options,
which can be observed very nicely in his translation of Apocalypse Revealed published from 1824
to 1831: in EO 49, he uses “Stufen,” while EO 774 uses “Grade.”38 Secondly, as seen above in

32

33
34
35

36
37
38

Apocalypse Explained I found a very literal correspondence: “Ecclesia Judaica fuit ecclesia repraesentativa” (AE 724). The
first German translation of this work did not appear until 1882, long after Lorber's death. There the text reads: “… weil die
Jüdische Kirche eine vorbildliche Kirche war” (AE 724), where repraesentativa is translated “vorbildlich."
"vorbildlich” in SS 2.6.6; GGJ 5.131.6; 5.132.2; 7.56.7; 8.175.2 and “vorbildend” in HG 1.7.11; SS 1.68.21; GGJ 9.56.10; GFH
III August 15, 1840, No. 10.
“the real redemption was the conquest of the hells …”
“Every angel has three degrees of life, just as there are three degrees of heaven”
“Because the angelic heavens are divided into three degrees, the human mind is also divided into three degrees, because it
is the image of heaven, i.e. heaven in its smallest form.”
“In the spiritual world, there are three heavens, arranged according to degrees of altitude”
“Because there are generally three heavens, therefore there are also generally three hells”
The following Lorber passage has “Stufen” instead of “Grade": “Und so führt der Mensch in seinem Gesamtumfange in
seiner ganz einfachen, beschaulichen Form den Menschen durch all seine drei Stufen vor: in seinen Füßen die gebundene
Naturmäßigkeit, in seinem Leibe dessen geistige Sphäre, die noch mit Verschiedenem zu tun und zu kämpfen hat und durch
den Kopf seine himmlische Sphäre, wo der Mensch an und für sich zwar in einer festen, unwandelbaren Beschaffenheit
dasteht, aber eben dadurch in seiner Wirkungssphäre um desto weiter hinausgreifend ist, wie die Bestandteile des Kopfes
schon beim naturmäßigen Menschen endlos weiter hinausreichen als die Bestandteile des Leibes.” ("And so man in his
totality, in his very simple, contemplative form, leads man through all his three stages: in his feet the bound naturalness, in
his body the spiritual sphere which still has to work and fight with various things and in the head, its heavenly sphere, where
man stands in and of himself in a fixed, unchangeable condition, but is thus far wider in his sphere of influence, just as the
constituents of the head of the natural man extends infinitely beyond the components of the human body") (SS 2.127.23).
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Heaven and Hell, 208, Swedenborg has a concept of the degrees of life, which is also present in
Lorber (GGJ 1.21.10; 6.133.5; 8.136.13; 9.197.13). In the seventh volume of the Great Gospel of
John, chapter 155, one also finds a detailed text about the three degrees of inner life perfection.
As a Swedenborgian, one can easily recognize the natural, the spiritual, and the heavenly degree.
In Lorber we read: “You, and the whole endless creation, has from eternity most necessarily been
arranged by Me in such a way, that specifically you are the very final purposes (Endzwecke) and
thus the keystones of the whole visible and invisible world. [...] If man forms the final purpose
(Endzweck) of all creation, [...] he is necessarily placed above all creation like a master [...]” (HG
3.13.3f.). Man is the “ultimate goal (Endziel) of the whole of creation. He is the final product to
be won by all the efforts of God” (GGJ 2.222.4).39 And in Swedenborg: “Das Endeziel der Schöpfung des Alls ist der Mensch, auf daß aus dem Menschen der Engelshimmel werde”40 (1841EW
126). “Aus dem Gezeigten ergibt sich die Wahrheit, daß der Endzwek der Schöpfung war der
Engelshimmel aus dem Menschengeschlecht, folglich der Mensch, in welchem Gott wie in Seinem Aufnehmenden wohnen möchte”41 (1831WCR 66). “Weil der Endzweck der Schöpfung der
Engelshimmel aus dem menschlichen Geschlecht, mithin das menschliche Geschlecht ist, so sind
die Mittelzwecke alle übrigen Dinge”42 (GLW1833 330). In both Lorber and Swedenborg, human
beings are referred to as the final purpose (Endzweck) or ultimate goal (Endziel) of creation. The
Latin word behind both translation variants is finis.
Lorber writes: “The soul is the receptive organ (Aufnahmeorgan) for all the endless ideas of the
primordial ground, from which it emerged like a breath” (Earth 52.4). “The soul is only a vessel
(Gefäß) of life from God, but by no means the life itself; for if it were the life itself, what ox of a
prophet would ever have been able to talk to it about the attainment of eternal life, as conversely
about a possible eternal death? But since the soul can reach eternal life only by the way of true
divine virtue, as can be proved by many examples, it cannot possibly be life itself, but only a receptacle (Aufnahmegefäß) for it.” (GGJ 3.42.5). While Swedenborg writes: “... die Seele selbst oder
das Gemüth ist das Aufnahmsgefäß für den Herrn, denn aus Ihm lebt es”43 (1832WCR 712). “Der
Mensch ist nicht Leben, sondern Aufnahmsgefäß für Leben von Gott”44 (1831WCR 470-474).
“Daß der Mensch nicht ist Leben, sondern Aufnahmsorgan für Leben von Gott … haben wir
oben entwikelt”45 (1830SL 13). The soul as a receiving organ or receptacle is to be seen as a Swedenborgian thought in Lorber. Both words are attested in Hofaker; behind the receiving organ
(Aufnahmeorgan) stands “organum recipiens” and behind the receptacle (Aufnahmegefäß) “receptaculum”. However, there is a shift in emphasis with Lorber in that he sees the soul as a receiving organ or receptacle, while Swedenborg speaks more of the human being in this context. This
39

40
41

42

43
44
45

“Because, all that infinity embraces is there only on account of tiny man, and there eternally exists nothing that is not on
account of tiny man.” (GGJ 2.6.5).
“The ultimate goal of the creation of the universe is man, that from man there may be an angelic heaven.”
“From the shown results the truth that the final purpose of creation was the angelic heaven from the human race, and consequently man, in whom God wants to dwell as in his receptacle”
“Because the final purpose of creation is the angelic heaven out of the human race, and thus the human race, all other things
are the mediate purposes.”
“... the soul itself or the mind is the receptacle for the Lord, for it lives from Him.”
“Man is not life, but a receptacle for life from God.”
“That man is not life, but a receiving organ for life from God ... we have developed above.”
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suggests Lorber’s differently positioned image of man, because the soul as the receiving organ is
opposed to the spirit as the principle of life. On this, Lorber wrote: “The spirit is the real life-principle of the soul, and without the spirit, the soul is nothing but a substantial etheric organ, which
possesses all ability to absorb life, but without the spirit is nothing but a substantial-spiritualetheric polyp, only continuously spreading its arms after life and suck up everything that corresponds to its nature” (SS 2.79.12).
In Lorber we read: “For every man's kind of love (Liebeart) is the element of life peculiar to him”
(SS 2.105.12). “Love ... is the very life within you” (HG 1.4.3). “You need to know that a man’s love
is his life” (SS 1.34.18). “... love is always man's master ... because it is his real life itself” (SS 2.50.5).
“… for living and loving is one and the same” (HG 1.43.25). “But this love ... is the very life of the
soul of every man, angel and devil.” (GGJ 8.7.6). While Swedenborg writes: “Die Liebe ist das Leben des Menschen”46 (GLW1833 1). The connection between love and life seen by Swedenborg
is also found in Lorber as an essential part of the theology of the New Revelation.
In Lorber we read: “What you saw was My new doctrine which I am giving you from the heavens.
It is the true New Jerusalem from the heavens” (GGJ 6.13.5). “From these many separate disclosures of the inner, spiritual sense of the word of God, will only then a true and great doctrine of
light and life be formed, and this doctrine will then be the great and new Jerusalem, which will
come down from the heavens to mankind.” (GGJ 7.54.5). “Friend, the doctrine that I am giving
to you now is God’s Word and remains eternally, and therefore the people about which we are
talking now will also only receive this doctrine from Me that you have received from Me, but in
those times it will not be given to them in veiled form, but completely revealed according to its
heavenly and spiritual sense, and in this will consist the New Jerusalem that will come down from
the heavens to this earth” (GGJ 9.90.2). The interpretation of the New Jerusalem in the Revelation
of John as doctrine is absolutely unmistakable in Swedenborg, because this connection is already
expressed in the titles of several of his works: “De Nova Hierosolyma et ejus Doctrina Coelesti”
(London, 1758); “Doctrina Novae Hierosolymae de Domino;” “Doctrina Novae Hierosolymae
de Scriptura Sacra;” “Doctrina Novae Hierosolymae de Fide; and “Doctrina Vitae pro Nova Hierosolyma ex Praeceptis Decalogi” (all Amsterdam, 1763). And also in the title of the “Vera Christiana Religio” published in Amsterdam in 1771, reference is made to Revelation 21:1–2. Lorber
has thus adopted Swedenborg’s central eschatological context. In the Great Gospel, the readers
of the New Revelation – this eschatological invitation to the New Jerusalem – are even addressed
as “New Salemites” (Neusalemiten) (GGJ 9.98.1).
At the end of this terminological analysis, we can conclude that the Lorberian Jesus speaks the
German of nineteenth-century translations of Swedenborg and thus expresses thoughts that
were already found in Swedenborg’s writings.

Swedenborg’s ideas in the New Revelation
Let us take it a step further. With attention to certain words and their use, we were indeed working very close to the text and could provide text-based observations that anyone can check, but
46

“Love is the life of man”
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that is also the disadvantage of the previous approach. Because if one wants to see the big picture,
one needs to take a step back. It must now be a question of paying more attention to the ideas,
great lines of thought in Swedenborg insofar as they can be found in Lorber. What follows is a
sketch of the reception and integration of Swedenborg’s ideas in Lorber’s New Revelation.
After the conversion of 1745, Swedenborg was active as an exegete of Holy Scripture, a theologian
of the New Jerusalem, and a visionary or expert on the hereafter. Swedenborg’s method of interpreting the Bible was, with few exceptions, not followed by Lorber.47 Despite the “science of correspondences” (DT 13.11; GGJ 7.183.11) being found in Lorber, he was no Bible exegete. Any
consideration of the history of reception must therefore be limited to Swedenborg’s work as a
theologian and expert on the hereafter.
When Swedenborg was once asked what the essence of his theology was, he replied: “These are
its two principles, there is one God, and there is a conjunction of charity and faith” (SB 20). Deliberately setting himself apart from Nicaean-Constantinopolitan orthodoxy, Swedenborg
wrote: “God is one in essence and in person, in whom is the Divine Trinity, and that He is the
Lord God the Saviour Jesus Christ” (TCR 2). Swedenborg’s fundamental insight of the one-person doctrine of the Trinity, united in Jesus Christ or in the Kyrios, which overcomes the tiresome
idea of three divine persons and thus for the first time advances to Christian monotheism is fortunately also the basis of Lorber’s New Revelation: “God is also, as a personal Being, in person
only one, at this moment completely present here in the person of the Lord” (GGJ 7.164.17).48 If
one considers that the decisions of Nicaea in the year 325 and Constantinople in the year 381
A.D. are binding for practically all of the old churches, even for the churches of the Reformation,
which actually sought to shape their faith solely on the basis of Scripture, then one recognizes that
Swedenborg and Lorber have created the basis for a completely new Church.
Viewed historically, it was the “Son,” the central protagonist of the New Testament, who shook
up Jewish monotheism and ultimately led to the three-person doctrine of the Trinity. With reference to the Logos of the Gospel of John, it was assumed that there was a Son who had existed
from eternity and who then became man or “flesh” in Jesus. The fact that the Jewish faith (and the
very first “Christians” including Jesus were Jews) awaited Yahweh himself to come as their Savior
was lost. Jesus, according to this belief, was not a Son born before all time, but Yahweh himself
become man. Swedenborg documents this New Church approach exegetically in TCR 82–84.
On the other hand, the “Son” is only to be understood as the “human whereby God sent himself
into the world” (TCR 92). Lorber adopted this basic concept from Swedenborg: “The God-man
Jesus was essentially the Father Himself or Eternal Love and Wisdom Himself clad in human flesh
– or the corporeal fullness of the Godhead” (GFH II April 27, 1842, No. 8).49 But the son is the
earthly body of Jesus – the human: “In Him the fullness of the Godhead resides bodily! As the
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The best-known exception is probably Lorber's interpretation of the creation story in Genesis (see GGJ 1.157–162). But see
also his interpretation of the Old Testament prophet Obadiah (GFH II May 6, 1843).
Further references: “Jesus Christ is the only God and Lord of all heavens and all worlds!” (SS 1.74.14). “Jesus is the true, most
authentic, essential God as man” (SS 2.13.3). “I, Christ, am the only God” (GGJ 8.26.6).
The Christian familiar with the Bible will recognize this phrase from Paul: “For in him the whole fullness of deity dwells
bodily” (Colossians 2:9). Swedenborg quotes this passage very often even though he barely considers the epistles otherwise.
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son, who nevertheless cannot be another personality, I only recognize His [Jesus’]TN body as far
as it is a means for a purpose” (GGJ 4.88.5).50 The son is to be understood as the body of Jesus in
the time between the manger and the cross.
The pre-Easter, earthly, mortal Jesus became the Kyrios of Christianity. To describe this change,
Swedenborg used the primarily Johannine term of glorification. Jesus glorified his humanity on
the cross so that the Divine Human (Divinum Humanum) came into being. Interestingly
enough, this term also appears once in Lorber, in the 2nd volume of Spiritual Sun, 60:16.51 The
glorification (Verherrlichung) central to Swedenborg’s kyriology or doctrine of the Lord can also
be found in Lorber: “This body of Mine is therefore the glorified shape (die herherrlichte Gestalt)
of the Father for the benefit of the people and angels, so that I could be an understandable and
visible God for them” (GGJ 8.27.3; see also GGJ 8.57.14). Lorber does, however, also describe this
process with the verb “verklären”: “The time is short for Me to be among the people in this world
as now and work among them. After that, I will be transfigured (verklärt werden) in what, for this
world, really is a very unpleasant and sad manner [...] (GGJ 10.167.4). Sometimes, however, this
matter is addressed without using either term: “This spirit is God, but I, as the pure Son of Man,
am not; since like said earlier, I also had, just like every other person, through a lot of effort and
exercise, acquire the dignity of a God and only as such it was possible for Me to unify with the
spirit of God. Now I am one with Him in the spirit, but still not according to the body; but also in
that I will become one, but only after a great suffering and total and deepest humiliating abnegation of My soul” (GGJ 6.90.12).
We can thus see Swedenborg’s Doctrine of the Lord in Lorber. According to its basic structure, it
is an economic doctrine of the Trinity, that is, one which represents the Trinity as the result of
the salvation history (Greek: oikonomia) (see TCR 170–171; GFH II April 27, 1842, No. 8–10).
We shall see in the next section that although Lorber has taken up the economic aspect which
Swedenborg reemphasized, he mainly addresses the immanent.
On the second principle of New Church theology. Unfortunately, Luther got carried away with
his extreme sola fide emphasis. But faith alone will not save you any more than imagining bread
will fill your hunger. Swedenborg repeatedly raised his voice against the flagrant reduction of the
New Testament concept of faith in Lutheran orthodoxy. With Lorber, the result of this struggle
is already inherent: “Faith alone will not make you blessed, but the deed according to the light of
faith, so that faith may become alive” (GGJ 8.66.6). “But what shall I say of a sect that teaches
nothing but faith and rejects works? There, as you say, baptism and chrismation are corrupted;
for it is written loudly and openly that faith without works is dead, and I Myself have clearly said

50

51

Further references: “I am, as I am now as a Man in the flesh, the Son, and I was never procreated by anyone else except by
Myself, and consequently I am My highest own Father since eternity” (GGJ 8.27.2). “This body of Mine, which consists of
flesh and blood just like yours and which is actually called the Son of God, is now indeed here with you and not somewhere
else at the same time [...]” (GGJ 10.195.3). “Your holy body is your Son, and You are in Yourself before us bad sinners and
worms of this earth, the Father!” (GGJ 6.200.2).
"This being, however, is the Divine Human (das Göttlich-Menschliche), or, the unfathomable God who, in His essence, as
a perfect man, have been incarnated in a world called the Earth, took the flesh upon Himself, and became a perfect man,
just like all the people created by Him” (SS 2.60.16).
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many times: Do not be vain hearers, but doers of My word! This obviously shows that faith alone
is of no use, but works” (Earth 73.6).
According to Swedenborg, there is a close connection between glorification and regeneration:
“… for the glorification of the Lord is a pattern of the regeneration of man” (AC 7166). By overcoming the static doctrine of two natures52 and discovering a dynamic glorification Christology,
Swedenborg laid the foundation for the church of inner, spiritual regeneration, because glorification is the prerequisite for realizing regeneration on the human level. This can also be gathered
from Lorber’s New Revelation: “For now [before Easter]TN those who are regenerated in the spirit
in the true sense cannot yet exist; for people will only achieve true and full regeneration of the
spirit when the Son of Man has accomplished in all fullness what has been committed to him”
(GGJ 3.69.11). “However, before I [the earthly Jesus]TN have ascended, nobody will be able to attain the perfect regeneration of the spirit in his soul” (GGJ 6.158.13). Swedenborg linked his ideas
of glorification and regeneration, with the Gospel of John, specifically the conversation of Jesus
with Nicodemus (John 3). This also meant a rejection of Paul and his concept of justification
which had flowed into the orthodoxy of the old church. The fact that Lorber also speaks of regeneration itself shows the Swedenborgian influence on his New Revelation. There are of course considerable differences in the description of regeneration, because Lorber’s anthropology is completely different from Swedenborg’s; it is more closely related to Lorber’s image of God.
In the doctrine of the afterlife, there are then again greater similarities. In this regard, Lorber acts
more or less like an illustrator of Swedenborg, placing spiritual scenes before our inner eye where
Swedenborg, especially in “Heaven and Hell,” had taught the fundamental, groundbreaking principles. Catholic theologian Bernhard Lang paid tribute to Swedenborg’s contribution “to the
emergence of the anthropocentric conception of heaven”53 in a material-rich book on heaven.
Fundamental is the insight “that heaven and hell are from the human race” (HH 311), which is
thus “the seminary of heaven” (EU 3, LJ 10) . This breakthrough of a “birth of modern heaven”54
was adopted in the New Revelation, in which it says: “By the way, there never ever existed any
angel in the true heaven, who was not previously a person on any earth” (GGJ 7.56.8). The day of
death is actually a birthday, namely the day of the birth from the womb of earthly life into the free
world of the spirit; biblically speaking it is the Day of Judgement (see HH 5078, GGJ 2.42.2). The
birth takes place in a spiritual body (HH 485), which Lorber also sees this way: “men will also have
bodies there [in the hereafter]TN yet not physical, coarse, material ones but completely new, spiritual bodies” (GGJ 6.54.9).
Regarding Swedenborg’s characterization of the spiritual world, Argentine writer Jorge Luis Borges drew this crucial conclusion: “From Swedenborg on [as far as heaven and hell are
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Swedenborg expressly rejects the doctrine of two natures: “The Lord's humanity is divine. It is not what is believed within
the church that it is not divine” (AC 78). “But that they distinguished the divine and the human of the Lord in two natures
(in binas naturas), and said that the Lord was God from the nature of the Father and man from the nature of the Mother,
was because they did not know that the Lord, when his humanity had been fully glorified, he laid down the human nature
from his mother and put on the human nature from the Father” (AC 4738).
Bernhard Lang, Colleen McDannell, Der Himmel: Eine Kulturgeschichte des ewigen Lebens, 1990, p. 248.
ibid., p. 246.
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concerned]TN one thinks in terms of states of soul and not of a fixing of rewards and punishments.”55 Swedenborg wrote: “The states of the interiors [of the human spirit]TN are what make
heaven, and that heaven is within everyone, and not outside of him” (HH 33), while Lorber expressed it his way: “Because nobody comes neither to hell nor to heaven, but everyone carries
both in oneself .[...] For there is nowhere a place called heaven or hell, but all that is in every human self; and no one will ever go to another heaven or another hell, which he carries in himself”
(SS 2.118.10,12). He also wrote: “... hell as well as heaven are depending completely on the innermost state of man” (GGJ 6.237.2). The spiritual world is the inner world of the spirit, which a
person has more or less developed during his life in the external world, so that after death he may
enter, contemplate, and penetrate an equally external world to its depths, whereby he can also let
other spirits enter his sphere, so that they can contemplate the wonders of the divine Spirit with
his eyes, too. In this way the creations unite to form a great symphony and the primordial Spirit
of God is multiplied to infinity. A rough division of these spaces of consciousness lets us first
recognize heaven, hell, and the world of spirits. It is interesting that Lorber also knows the “world
of spirits” (SS 2.71.6). Calling it the “middle kingdom,” we learn about it completely in the sense
of Swedenborg (HH 421, DLW140): “This kingdom [the middle kingdom]TN can best be compared to a large entrance hall, where all enter without distinction of rank and office, and to a certain extent prepare themselves for further entry into the actual guest quarters. So even this Hades
is that first natural-spiritual state of man into which he comes immediately after death” (SS
2.120.2-3; see also GGJ 5,232.1). As Lorber further develops this concept, he teaches that there
are three states while passing through the world of spirits (HH 491, SS 2.120.7) and also three
degrees or levels of heaven as well as hell (HH 542, GGJ 7.170.14).
Swedenborg can be seen as an eschatological prophet who appeared at the end of the Christian
church, who witnessed the Last Judgment, opened the inner understanding of the Apocalypse,
and saw the coming of a New Church. The eschatological perspective that had always determined
the message of the great prophecy continued through Lorber. For Swedenborg, this “final period
of the Christian church”, which dawned in the 18th century, was “absolute night, in which the
previous churches ended” (TCR 760–763) and when spiritual consciousness was extinguished.
Swedenborg did not proclaim the downfall of the world, but the downfall of faith; the spiritual
cosmos collapsed, not one stone was left upon another. The message was made more urgent by
Lorber as God’s scribe in the 19th century. He saw the end of this “middle period of development”
(GGJ 8.182.5), the time between the first coming of God and his second, as fast approaching:
“From that point [the time of Jesus’ earthly activity]TN not a full 2000 years will before the great
judgment will take place; and that will obviously be the latest one, but at the same time also the
last on this earth” (GGJ 6.174.7). Lorber painted images of early capitalism, the heartless machine
age, great inflation, the misery of the masses, and global wars with weapons that exceeded his
imagination, all as the effects of this spiritual collapse with its actual causes in the spiritual world,
as Swedenborg had previously analyzed.
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Jorge Luis Borges, Das Buch von Himmel und Hölle, 1983, p. 9
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But next to the prophecy of doom, there is always the prophecy of salvation. Swedenborg primarily linked this to two New Testament images: the return of Christ “on the clouds of heaven with
great power and glory” (Matthew 24:30) and the coming of the new Jerusalem (Revelation 21:2).
The “clouds of heaven” are “the word in the sense of the letter” (DocSS 49); and the return of the
Son of Man in these external traditions indicates the revelation of the internal sense (AC 4060).
With Lorber we find a similar interpretation: “First I will come invisibly in the clouds of the Heavens, which means: first I will come close to men by truthful seers, wise men and newly awakened
prophets, and in that time also woman will prophecy and young men will have clear dreams by
which they will announce My coming to the people, and many will listen to it and improve their
life, but the world will call them daydreamers and will not believe them, as this was also the case
with the prophets.” (GGJ 9.94.3). After all, the coming in the clouds is understood here as a process of revelation. However, as is characteristic for Lorber, the emphasis is less on the inner sense,
but rather on “the living word in the heart of man” (GFH I May 1, 1841, No. 11). Swedenborg’s
sensus internus becomes an inner, living understanding with Lorber, expressed as the word of
the Spirit in the soul. Lorber’s vision of the new Jerusalem is entirely in line with Swedenborg’s. I
have already referenced the relevant passages above (GGJ 6.13.5; 7.54.5; 9.90.2). It can also be
added that the whole New Revelation sees itself as an invitation to the new Jerusalem, because, in
the first volume of the first work that was dictated into Lorber’s pen, are written the words: “Now
I have the gates of My heavens wide open. Whoever wishes to enter, let him do so, but let him
come soon, let him come at once, for the Great Time of Grace has come and the New Jerusalem
is descending to all of you upon the earth” (HG 1,12,4). The doctrine of the New Revelation as
the New Jerusalem, that is the message.

Steps beyond Swedenborg
A layer of Swedenborgian reception is evident in Lorber’s writings, but to conclude from this that
they are only a repetition of Swedenborg’s work would be fundamentally wrong. Their otherness
is just as obvious and can be summarized in four points. Firstly: the Catholic New Revelation.
Secondly: gnostic motifs. Thirdly: God’s primordial being and primordial creation. Fourthly:
natural history and history. This overview already suggests that Lorber performed a comprehensive recontextualization of Swedenborg, merging it into his worldview.
Swedenborg’s revelation is evangelical; Lorber’s is Catholic. One revelation came from evangelical Sweden; the other from the Catholic Habsburg Empire. Swedenborg’s ecclesiology is typically
evangelical and drawn from the Bible, while Lorber, in typical Catholic fashion, replaces the biblical text of the Gospels with his Great Gospel of John.56 Also typically Catholic is the attitude of
Lorberians towards this New Revelation: absolute obedience of faith towards the absolute infallibility of the pronouncements of this “Vicar of Christ” from Graz. In other words, the Pope in
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I also see Catholic features in Lorber's New Revelation in the following points: In Lorber's works, there is a much more
intensive discussion of Catholicism than of Protestantism; I only refer to the Catholic Bishop Martin and the spiritual sun.
Interestingly, Mary is again assigned a prominent position as the “general spiritual supervisor and mother” of the kingdom
of children in the hereafter (SS 2.72.19). In addition, the Catholic sheep are told to stay with the Roman woman (GFH III
August 15, 1840, No. 5).
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Rome has been replaced by the “pope” from Graz. It can be doubted whether this attitude is required by Lorber, but it does largely describe the attitude of the Lorber movement. The Swedenborgians can be reproached for having turned the vision of a nova ecclesia into an external confessional church, putting off the realization of this high, spiritual meaning of this vision for the
time being. The Lorberians, on the other hand, can be accused of allowing Lorber’s great invitation to the awakening of the inner word (HG 1.1.1) to degenerate into an external, fundamentalist
literalism. That too cannot be the essence of the new Jerusalem. Regarding the substitution of the
biblical gospels with The Great Gospel of John, one should consider that Protestantism, largely
after Swedenborg’s time, also adopted a radical criticism of the Bible. The question of the Jesus
before the Gospels, the historical Jesus, has been an unavoidable topic ever since. Today, as a Swedenborgian, one can no longer just search for the spiritual meaning without facing historicalcritical questions. In this situation, Lorber’s Life of Jesus is an interesting reservoir of unconventional answers.
Lorber’s system design is sometimes called gnostic and two of its elements do actually resemble
gnostic teaching: the equating of matter and hell: “The body [...] is every person’s hell; matter of
all the worlds is hell in its broadest sense, into which man is placed through his body” (GGJ
2.210.8) and the “spark of light” (Earth 52,16) in the heart of the soul. As in antiquity, the accusation of gnosticism is mostly an attempt to fight off heretics. It is therefore easy to overlook the fact
that other elements of Lorber’s world view differ significantly from gnostic ideas. The material
creation is – even if a fall of the spirits is taught – the work of the good and wise God, who moreover has become truly human in Jesus Christ and truly (and by no means just apparently) took
on a material body. I therefore consider any labeling of Lorber as gnostic to be misleading. Nevertheless, certain similarities remain.
The “spark of light” in man, also called “little spark in the center of the soul” (GGJ 3.42.6), has a
counterpart in God. Lorber knows the “power center of the infinite Divine Spirit Being” (HG
2.139.20). This “main life center” of the divine being (GGJ 4.255.4) is peculiar to Lorber, although
it should be examined to what extent it was already laid out in Swedenborg’s spiritual sun. In any
case, we observe an interesting connection between the image of God and the image of man. As
a consequence, the anthropological schemata in Swedenborg and Lorber are different. From
Swedenborg we are familiar with the series soul, human spirit (or mind), and body; in contrast,
Lorber has divine spirit, soul, and body. In addition, the concept of a divine spirit in Lorber
pushes that of influx in Swedenborg into the background without making it completely disappear.57
Swedenborg only knows the natural and the spiritual world; Lorber also has a pre-natural primeval world of God and his thoughts. Lorber theologically accentuates the immanent Trinity, that
which already existed before the incarnation and, soteriologically, the doctrine of satisfaction or
the conflict between the Godhead and Love in the primordial being of God and, cosmologically,
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Evidence for the concept of influx: “Thus heaven also flows into the devil as it does into God's angels; but each of the two
makes different use of it” (GGJ 2.9.12). Lorber knows “constant influx of the Lord from the heavens” (SS 2.35.6) and “the
divine wisdom, which constantly flows in from the heavens, ” (SS 2.41.9). And of grace it is said: “With this I flow into
everyone according to the degree of his love” (HG 1.4.7).
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the primordial creation of the first great thought beings or spirits of God. Swedenborg does not
know any of these themes and aspects, which are located in the pre-natural or protological space.
On the other hand, since Lorber receives Swedenborg almost completely, this represents a comprehensive recontextualization of Swedenborg by Lorber.
In the doctrine of God, the weight shifts from the economic to the immanent doctrine of the
Trinity. Swedenborg had already differentiated the duality of love and wisdom in the divine essence (TCR 37), but also rejected a Son born from eternity (TCR 82), so that the idea that the
wisdom arising from love is the eternal Son cannot be Swedenborgian. Only in exceptional cases
is Swedenborg able to formulate: “The Son of God from eternity was divine truth in heaven” (HH
86.5).58 In contrast, Lorber has fully developed the immanent aspect of the doctrine of the Trinity.
Formulations like the following are not uncommon with him: Jesus Christ “is the only God and
Lord of all heavens and all worlds! According to His eternal, infinite love: the Father, and His
infinite wisdom: the Son, and His everlasting omnipotent holiness: the Holy Spirit himself” (SS
1.74.14). “Father and Son, or God and the Word [Logos]TN or Love and Wisdom are since eternity, fully one” (SS 1.51.23).
Swedenborg had rejected the medieval doctrine of satisfaction that goes back to Anselm of Canterbury (TCR 132). Lorber, on the other hand, dared to reinterpret it. The starting point is the
conflict between the Godhead and Love. To distinguish it, in the Household of God he writes:
“The Godhead was from eternity the power permeating all endlessness of infinity, and It was and
is and will forever be infinity itself. In the center of Its depth I was from eternity the Love and the
very life within It” (HG I, 5,2). The fall of Adam and Eve, which is again taken up by Lorber unlike
Swedenborg, resulted in “a fierce struggle between merciful Love, that showed again compassion
for the repentant and grieving created beings, and the angry Godhead wishing to destroy everything for the atonement of Its incorruptible holiness” (HG 1.9.9). The Fall not only brought about
a break between God and his creation, but also a break within God. This is the background
against which Lorber unfolds his interpretation of “the as yet still unexplored redemption” (GFH
III December 6, 1840, No. 5). In this context, the Anselmian concept of satisfaction is reintroduced when merciful love says: “Great almighty God in all Your might, power and holiness!
Withdraw Your great wrath and extinguish the fire of Your all-destroying anger and hear in the
stillness of Your holiness the words of Your eternal Love, which is the only life within You. It is
eternal as You are and mighty and powerful as You out of It and It out of You. Do not destroy the
life within It, and Yourself through It, but show mercy and let Love give You satisfaction and demand atonement for Your injured and offended holiness. No sacrifice shall be too great for Your
Love, which You might demand from It for the eternal atonement of Your holiness!” (HG 1.9.18).
Swedenborg had rejected the church doctrine of the fall of the angels (HH 311). Lorber also takes
up this teaching. Once again he takes into account the concern of his predecessor, namely that all
angels of heaven and devils of hell came from the human race.59 For Lorber, the consequence of
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In NJ 305 the same formulation is used, with one exception: instead of “the Son of God” there is “the divine human".
Lorber says explicitly: “By the way, there never ever existed any angel in the true heaven, who was not previously a person
on any earth” (GGJ 7.56.8).
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the fall of the primeval spirits is not hell in some beyond, but the current creation, which, however, is “in the broadest sense” a “hell” (GGJ 2.210.8) or, as it is also meant by Lorber, the “total
judged matter” (GGJ 8.35.14). Since material creation is the frozen or rigid form of a spiritual
being, Lorber expands the maximus homo concept to include the visible universe. For Swedenborg, only heaven was the “grand man” (AC 4219); for Lorber, there is now also the material creation the “large cosmic man” (Fly 12; GGJ 6.246.6,8).
In the three points mentioned above, Lorber always adheres to Swedenborg. He takes it up, but
incorporates it into his drama, which begins in primeval or protological space. This leads to the
comprehensive recontextualization of Swedenborg by Lorber as already mentioned. The evangelical reformer finds himself with his Catholic colleague in the midst of all the rejected relatives,
in the midst of the immanent doctrine of the Trinity, the doctrine of satisfaction, angels as part
of the original creation, and the fall of the spirits.
Regarding the last of the above points: In contrast to Swedenborg, Lorber always has the natural
degree in the Swedenborgian sense in mind. This peculiarity can be observed throughout and is
therefore also suitable for describing Lorber’s attitude towards Swedenborg.
A large number of observations support this thesis. First: While Swedenborg looks into the spiritual world,60 for Lorber the natural world or creation is by far more central, which is not to say
he does not address the hereafter. His biographer Karl Gottfried Ritter von Leitner (1800–1890)
wrote: “He was also particularly interested in astronomy [...] On bright summer evenings, often
late on starlit nights, he would wander outside the city with his lens tube hanging by a strap to
one side, with one or the other of his friends, and set up the instrument on the open space of the
Glacis or, even better, on the rocky height of the Schloßberg rising from the center of the city.
Here he observed then himself and showed also to his companions with always renewed interest
the scarred moon ball, Jupiter with its satellites, Saturn with its light ring, the remaining planets
and the wonderfully opening starry sky of myriads of shining world bodies, to which the Milky
Way and the nebulae spread out before the objective glass of his lens tube into the infinity. He
was happy to grant the enjoyment of this sublime insight into the immensity of the universe to
every strolling passerby who, for example, curiously approached his instrument. And he always
felt a gratifying joy when the foreign guest then left gratefully with a facial expression or even with
a word of pious admiration.” 61 This interest in material creation can also be seen in Lorber’s
works, which were received through the inner voice. There are works about the natural Sun, the
Earth, the Moon, and Saturn. In addition, there are revelations about the structure of the universe, for example the shell globes and the great material man of creation. In addition, one must
remember in this context the natural history works on the fly and the Grossglockner, the natural
products and concepts such as the development of a nature soul. And last but not least, the fall of
Lucifer must be mentioned at this point, because this, for Lorber, is the origin myth for the
60
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Here not only Swedenborg's classic “Heaven and Hell” should be considered, but also his other works “ex auditis et visis,”
his works from the wisdom of angels ("Sapientia angelica"), and his “memorabilia.” It is also noteworthy that Swedenborg
traces his revelations of the inner sense back to heaven (AC 6597: “e caelo mihi dictatus").
Karl Gottfried Ritter von Leitner, Jakob Lorber, ein Lebensbild, in: Briefe Jakob Lorbers, Urkunden und Bilder aus seinem
Leben, Bietigheim 1931, p. 12f.
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emergence of matter and the material creation. It is interesting that for Swedenborg the maximus
homo only means heaven. Although Swedenborg teaches a correspondence between the spiritual
and the natural world, nowhere do I find in him a statement that material creation in its entirety
must then also represent a human being.62 So it was left to Lorber to draw this conclusion and
thus extend Swedenborg’s idea to the material universe. If one measures all that has been only
mentioned here in brief for its significance in Lorber’s work, then one cannot avoid the insight
that the natural world has a much stronger weight with Lorber, the servant scribe of God, than
with Swedenborg, the Nordic seer of spiritual worlds.
Secondly: While Swedenborg interprets the spiritual sense of the Bible, Lorber clearly focuses on
the natural or historical sense. This can also be easily verified with references to some of Lorber’s
major works. Swedenborg interpreted the spiritual meaning of the biblical creation stories and
classified them as myths or, to put it in his words, as “made-up history” (AC 1020). Lorber, on the
other hand, surprises those familiar with the Swedenborgian interpretation of these myths with
a work that describes the prehistory of humankind entitled The Household of God. In it, we meet
Adam and Noah as historical persons, although according to Swedenborg they are only groups
(“churches”) and there never was a Noah (AC 1025). The interest in history or the historical background is then also evident in relation to Jesus Christ. This is testified by Lorber’s works about
the Childhood of Jesus, the Three Days in the Temple, and above all the Great Gospel of John.
Friedemann Horn had already pointed out that the Great Gospel begins with a kind of Swedenborgian interpretation of the inner meaning of the biblical witness, but then very quickly becomes a free representation of the life of Jesus.63 Lorber does not interpret the inner sense of the
biblical Gospel of John, but rather makes us familiar with the original, historical events. Again the
interest rests entirely on the natural degree. In this context one must also mention the re-revelations of lost writings of early Christianity, the already mentioned Childhood of Jesus, the Letter of
Paul to the Church in Laodicea, and the exchange of Letters between Jesus and Abgarus Ukkama of
Edessa. Lorber is interested in history and it fits that he tells stories, that is, chooses to use the form
of dialog in his works relating to history. When discussing the historical manifestation of Lorber’s
works, one should also mention his works about the afterlife which address the spiritual world by
nature, but, in so doing, is quite different from Swedenborg’s Heaven and Hell in the form of afterlife biographies of historical personalities. We experience the otherworldly laws in the spheres
of Bishop Martin, Robert Blum, the evangelists Mark and John, etc.
Thirdly: a whole series of other observations also shows that in Lorber’s revelations, special attention is paid to the natural realm. In these writings, one finds many prophecies concerning the
natural world.64 While Swedenborg placed the emphasis on the spiritual or theological breakthrough and emergence of a new theology in his interpretation of the Apocalypse of John,
Lorber’s revelations provide us with concrete scenarios about the effects of the spiritual upheaval
on the natural world. In this respect, Lorber is more of an end-time prophet and more in line with
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Swedenborg only addresses the correspondence between Maximus Homo and the physical individual.
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the taste of his audience. In addition, there are numerous statements that put him in competition
with the natural and historical sciences. We also encounter an abundance of advice on the practical conduct of life in Lorber. He writes on such as issues as childrearing, sexuality, nutrition, and
healthcare. Lorber even suggested his own healing method “heliopathy.”
Finally, it should be pointed out that Jakob, the first name of God’s scribe, also indicates the natural degree, because that is also the name of the third of the three patriarchs. Swedenborg says of
him: “In the highest sense ‘Jacob’ represents in general the Lord’s Divine Natural” (AC 4538).
Jacob means “the doctrine of natural truth” (AC 3305). Another, complementary statement we
find in the Household of God there it says: “You are the Lot of Sodom” (HG 1.2.1). Interestingly,
Lot, the Hebrew word for shell, also stands for the outer man. Lot stands for “truth that has been
learned through the senses” (AC 1431).
So, of all things, the revelation from the inner word is the more external, while the revelation from
the external word, Swedenborg’s revelation from the Bible, is the more internal. The shift of interest to the material, historical, and natural history level was significantly more advanced in
Lorber’s 19th century than in Swedenborg’s 18th century. If one considers all that has been said
in this section, one can see that Jakob Lorber, as a Swedenborgian, was very creative in using his
model. This New Revelation goes far beyond Swedenborg.

Lorber’s reading of Swedenborg and Swedenborgian societies of angels
Going back to where we started: Did Lorber read the writings of his predecessor? The internal
evidence from the works of the New Revelation as well as the terminological and content analyses
make such a reading very likely. But there is also external evidence.
His biographer, the Styrian publicist, lyricist, and writer Karl Gottfried Ritter von Leitner wrote
“as a long-time eye and ear witness”65 of the theosophist Jakob Lorber: “So he felt attracted to read
works that corresponded to his deep inwardness, some works by Justinus Kerner, Jung-Stilling,
Swedenborg, Jakob Böhme, Johann Tennhardt and J. Kerning, of whom he especially called the
latter the one whose writings gave him important pointers. But he did not turn such reading,
which was limited to individual writings by the authors mentioned, into an actual study, which
was not his business at all, but put such works aside again and just kept the Bible at hand at all
times. But even from reading these he did not make a daily, that is, outwardly habitual, business;
on the contrary, he only reached for the Book of Books when an external cause or an internal
drive determined him to do so.”66 This testimony relates to the time before March 15, 1840, when
Lorber first heard the inner voice. This indicates that Lorber had already read some of Swedenborg’s works by that time, admittedly without having studied them in any depth.
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Jakob Lorber ein Lebensbild, dargestellt von Karl Gottfried Ritter von Leitner, in: Briefe Jakob Lorbers, Urkunden und Bilder
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A letter of June 23, 1845 written by Lorber to Andreas Hüttenbrenner, the mayor of Graz, reveals
that Lorber owned some books by Swedenborg. Lorber reports a conversation with the mayor’s
son, who was already living in the spiritual world, more precisely in the new Jerusalem. He appeared to the scribe and said: “You have bequeathed a printed kingdom of heaven (Swedenborg’s
works) to me as an inheritance.”67 Lorber therefore gave books by Swedenborg to people who
were close to him, which leads to the conclusion that he valued the pioneer of the new Jerusalem
as a significant messenger of God. That people in Lorber’s vicinity were reading Swedenborg is
also indicated by the question that was asked of the Lord on May 3, 1840 from this environment:
“Should we fully believe the books of Emanuel Swedenborg?” (GFH I May 3, 1840). It shows an
interest in Swedenborg’s books.68
From a travel report of the New Church pastor Fedor Görwitz (1835-1908), it appears that Lorber
was also supplied with Swedenborg’s works at least in one case by a follower of Swedenborg: “It
was of great interest to me to learn from Ms. [Elisabeth]TN Sigel that the deceased, who had already
been acquainted with the heavenly teachings since 1848, had sent works of Swedenborg to Jakob
Lorber in Graz, that thus Lorber was acquainted with Swedenborg’s writings, which is denied by
his followers” 69 The “deceased” is August Schmidt (1812-1903), former head gardener of the
Royal Botanical Garden in Berlin, who had donated a fund of 24,000 marks, with the help of
which the Neue Kirche in Deutschland e.V. (based in Berlin) was able to acquire the property
including the villa at Fontanestraße 17a in 1956, which is still owned by this congregation today.
The first printed editions of Lorber’s writings come from the years 1851 (published by Justinus
Kerner) and 1852 (published by Carl-Friedrich Zimpel). The Swedenborgian August Schmidt
could have come into contact with Lorber texts since then and must have seen a certain similarity
with statements from Swedenborg, because otherwise he would hardly have supplied the writer
in distant Graz with works by Swedenborg.
The following remark by the Graz pharmacist Leopold Cantily dates back to October 5, 1867,
which states, among other things: “... Since 1840, He had no particular pleasure in reading, for I
received from him several books that had been in possession for a long time, e.g., also the entire
Swedenborg vera Christiana religio, uncut; moreover, He did not know Latin, but he spoke
Windish and Italian.”70 The fact that Lorber had not particularly enjoyed reading since 1840 is in
line with what we already heard from Karl Gottfried Ritter von Leitner. What is new, however, is
the information that a Latin edition of True Christian Religion was in Lorber’s possession. It must
have been either the first edition from 1771 or the next two-volume edition from 1857 and 1858
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Briefe Jakob Lorbers, 1931, p. 79.
Carl-Friedrich Zimpel, the first publisher of Household of God, emphatically referred to Swedenborg's Arcana Coelestia in
his foreword in 1852. This was still during Lorber's lifetime. In Lorber's writings we meet other readers of Swedenborg:
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published under the direction of Johann Friedrich Immanuel Tafel. If he was not (or no longer)
able to read Latin,71 then he would hardly have taken care of it himself. Where was it from?
If one tries to combine these traces into an overall picture, then one can assume that his reading
of Swedenborg was sporadic. Lorber owned some works by Swedenborg, although some had
never been cut open and some were given away. This does not indicate an intensive study, but a
certain acquaintance with the texts and thoughts of Swedenborg.
At least two “persons” were involved in the creation process of Lorber’s writings, namely the inner word (the Lord) and Jakob Lorber. In addition, angels or angelic societies can be accepted as
mediating layers. This is supported by a remark in the afterlife work of Robert Blum, according
to which Lorber wrote down “what You [the Lord]TN dictate into his pen [Lorber’s]TN through an
angel in Your name” (RB 2.261.5). A statement in Gifts from Heaven could speak further for angels as mediating layers between the Lord and the “servant scribe”, which is made there however
not directly with reference to Lorber. To the question: “How should we read the prophets in order
to understand them correctly?”, the inner word gives the answer: “You can at least address such
questions to Me [...] And even if I do not give you a fully definite answer to this, nevertheless a ray
will illuminate your heart through all the angelic heavens – starting from Me – and your mind
will see and feel great, wonderful things of the new life from Me in you” (GFH I May 26, 1840,
No. 1).
According to a statement of Jesus in the Great Gospel, angels put their words into the heart of
man, thus the inner word of Lorber heard in the heart could also be regarded as the word of an
angel: “But even when you [Cyrenius]TN are not able to see them [the angels],TN you can ask them
anything and they shall place the answer in your heart, which you shall always perceive in your
heart as a well-defined thought. And this is far superior to external speech! I say unto you: A word
that an angel has laid in your own heart is more beneficial for your soul than thousands of words
heaved through the ear externally!” (GGJ 2.39.6). It should be noted that the process described
here is strongly reminiscent of the one reported by Lorber. The Household of God thus begins
with the words: “Whoever wishes to talk with Me, let him come to Me and I shall lay the answer
in his heart” (HG 1.1.1). The answer in the heart can therefore be said to come from the Lord as
well as from an angel. It is also interesting to note that the answer of the angel is heard as a clearly
expressed thought; this is comparable to a statement of Lorber who wrote to a friend: “Concerning the inner word, as the same is understood, I can only say, speaking of myself, that I always
hear the Lord’s most holy word in the region of the heart like a most clear thought, light and pure,
like spoken words.”72
One last note: In the case of The Spiritual Sun, the mediation of almost the entire content by spirits and angels, whose spheres are entered, is obvious. After entering the sphere of the evangelist
Mark it says: “You already find yourselves in his sphere. Take notice of what this new guide is
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going to tell you” (SS 1.17.3). The same applies to the next sphere, that of John (SS 2.10.2). Mark
and John – two angels from the human race – meet us here as mediating authorities.
The assumption of mediating angels is therefore, even if one only wants to limit oneself to the
writings of Lorber, absolutely verifiable, and thus not absurd. Swedenborgians can also point to
a statement by Swedenborg on the classification of revelations: “All revelation is either the result
of talking to angels through whom the Lord speaks or else the result of perception” (omnis revelatio vel est ex loquela cum angelis per quos Dominus loquitur, vel ex perceptione). In view of this
distinction, “it is to be known that they who are in good and thence in truth, and especially they
who are in the good of love to the Lord, have revelation from perception; whereas they who are
not in good and thence in truth, can indeed have revelations, yet not from perception, but
through a living voice heard within them (per vivam vocem auditam in illis), and thus through
angels from the Lord. This revelation is external, but the former is internal.” (AC 5121). Lorber,
who heard the "viva vox", the living word in himself, would have received a revelation mediated
by the Lord through angels.
The assumption of mediating angels can thus to a certain extent be justified from the revelation
writings. It would be more difficult to prove that these angels belonged to a Swedenborg society
on the other side. Swedenborg indeed already formed a society (see SS 2.65.13) at the time Lorber
was writing, but how can it be proved that the ray of grace emanating from the Lord passed
through this society and received its Swedenborgian imprint there? According to Swedenborg,
every human being is – unconsciously to him – in the company of angels and spirits. Lorber confirms this by writing: “If one for example has fully accepted the Lutheran faith, he spiritually already lives in the general spiritual form of Luther, or he is a resident of the Lutheran society” (SS
2.65.12). Accordingly, one only has to check to what extent Lorber accepted the Swedenborgian
belief; and that is exactly what we have done here.

Bibliography of Swedenborg's and Lorber's works and the list of abbreviations
Emanuel Swedenborg: German Translations from the 18th Century
Philosophie1765

EW1771
SL1772
NJ1772
HH1774

WCR1784

Swedenborgs und anderer Irrdische und Himmlische Philosophie, zur Prüfung
des Besten, ans Licht gestellt von Friederich Christoph Oetinger, Frankfurt/Leipzig 1765
Emanuel Schwedenborg von den Erdkörpern der Planeten und des gestirnten
Himmels Einwohnern …, Frankfurt/Leipzig 1771
Emanuel Swedenborgs Tractat von der Verbindung der Seele mit dem Körper;
Frankfurt/Leipzig 1772
Vom Neuen Jerusalem und dessen himmlischen Lehre: aus dem Himmel gehöret von Emanuel Swedenborg, 1772
Vom Himmel und von den wunderbaren Dingen desselben; wie auch von der
Geisterwelt und von dem Zustand des Menschen nach dem Tod; und von der
Hölle; So, wie es gehöret und gesehen worden von Emanuel Swedenborg, 1774
Die Wahre christliche Religion welche die gesamte Gottesgelahrtheit der neuen
Kirche enthält … , von Emanuel Swedenborg, Erster Theil, Altenburg 1784

Jakob Lorber: The special case in the history of Swedenborg reception

WCR1784
WCR1786
Revision1786
WCR1795

28

Die Wahre christliche Religion welche die gesamte Gottesgelahrtheit der neuen
Kirche enthält … , von Emanuel Swedenborg, Zweeter Theil, Altenburg 1784
Die Wahre christliche Religion welche die gesamte Gottesgelahrtheit der neuen
Kirche enthält … , von Emanuel Swedenborg, Dritter Theil, Altenburg 1786
Revision der bisherigen Theologie, sowol der Protestanten als Römischkatholischen, Breslau 1786
Die ganze Theologie der Neuen Kirche von Emanuel Swedenborg nebst dem
Anhange derselben, Erster und Zweyter Theil, Basel 1795

Emanuel Swedenborg: German Translations from the 19th Century by J. Fr. Immanuel Tafel
LH1823
LS1824
LL1824
LG1824
JG1824
EO1824
EO1829
EO1830
EO1831
JGF1831
GLW1833

Lehre des Neuen Jerusalems vom Herrn, Tübingen 1823
Lehre des Neuen Jerusalem’s von der Heiligen Schrift, Tübingen 1824
Lebenslehre für das neue Jerusalem aus den Geboten des Decalogus, Tübingen
1824
Lehre des Neuen Jerusalem’s vom Glauben, Tübingen 1824
Vom Jüngsten Gericht und vom zerstörten Babylonien, Tübingen 1824
Enthüllte Offenbarung Johannis oder vielmehr Jesus Christi, Erster Band, Tübingen 1824
Enthüllte Offenbarung Johannis oder vielmehr Jesus Christi, Zweiter Band, Tübingen 1829
Enthüllte Offenbarung Johannis oder vielmehr Jesus Christi, Dritter Band, Tübingen 1830
Enthüllte Offenbarung Johannis oder vielmehr Jesus Christi, Vierter Band, Tübingen 1831
Fortsetzung von dem Jüngsten Gericht und von der geistigen Welt, Tübingen
1831
Die Weisheit der Engel betreffend die göttliche Liebe und die göttliche Weisheit, Tübingen 1833

Emanuel Swedenborg: German translations from the 19th century from Tafel's environment
GV1836
HG1861

HG1867
HG1869

Die Weisheit der Engel betreffend die göttliche Vorsehung. Tübingen 1836
Himmlische Geheimnisse, welche in der Heiligen Schrift oder in dem Worte
des Herrn enthalten, und nun enthüllt sind. Vierter Band. Dritte und vierte
Abtheilung. Tübingen 1861
Himmlische Geheimnisse, welche in der Heiligen Schrift oder in dem Worte
des Herrn enthalten, und nun enthüllt sind. Achter Band. Tübingen 1867
Himmlische Geheimnisse, welche in der Heiligen Schrift oder in dem Worte
des Herrn enthalten, und nun enthüllt sind. Fünfzehnter Band. Tübingen 1869

Emanuel Swedenborg: German Translations from the 19th Century by Ludwig Hofaker
1830HH
1830NJ
1830SL
1831WCR
1831WCR
1831WCR
1832WCR

Der Himmel mit seinen Wundererscheinungen, und die Hölle. Vernommenes
und Geschautes. Tübingen 1830
Die Neue Kirche des Herrn und ihre himmlische Lehre, Tübingen 1830
Der Verkehr zwischen Seele und Leib. Tübingen 1830
Die Christenreligion in ihrer Aechtheit, Erster Theil, Tübingen 1831
Die Christenreligion in ihrer Aechtheit, Zweyter Theil, Tübingen 1831
Die Christenreligion in ihrer Aechtheit, Dritter Theil, Tübingen 1831
Die Christenreligion in ihrer Aechtheit, Vierter Theil, Tübingen 1832

Jakob Lorber: The special case in the history of Swedenborg reception

1832WP

29

Ueber das weisse Pferd in der Offenbarung. Und sodann: Ueber das Wort und
dessen geistigen oder innern Sinn, aus den Himmelsgeheimnißen. Tübingen
1832

Emanuel Swedenborg
AC
AE
DLW
DocSS
EU
HH
LJ
NJ
TCR

Arcana Coelestia
Apocalypse Explained
Divine Love and Wisdom
Doctrine of the Sacred Scripture
Earths in the Universe
Heaven and Hell
Last Judgment
New Jerusalem and its Heavenly Doctrine
True Christian Religion

Jakob Lorber
BM
BT
CJ
Earth
Fly
GGJ
GFH
Gr.
HG
Moon
NS
RB
SS
TH

Bishop Martin
Beyond the Threshold
The Childhood of Jesus
The Earth
The Fly
The Great Gospel of John
Gifts from Heaven
The Grossglockner
The Household of God
The Moon
The Natural Sun
Robert Blum
The Spiritual Sun
The Twelfe Hours

Completed August 24, 2011

