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My Path with Swedenborg and Lorber  
Stations of a Change 
Thomas Noack  

The Transformation of My Thinking 

This is a very personal essay. It describes the stages in the change in my views towards the New 
Revelation1 of Jakob Lorber and it also provides background to my earlier writings on the relation-
ship between Lorber and Swedenborg. 

In essence, this transformation refers to the gradual reshaping of my thinking. Swedenborg distin-
guishes between two acts in the new birth or creation (TCR 576): »The first act in the new birth is 
called reformation, which belongs to the understanding; and the second is called regeneration, 
which belongs to the will and therefrom to the understanding« (TCR 587). Giving thought a new 
form or shape, i.e., re-forming it, is an essential act on the path to regeneration. You give away 
something essential when you are no longer in a position to reform, when you persist and harden 
in your current way of thinking. A natural metaphor for this spiritual process of reformation is the 
shedding of one's skin in connection with the change in form. In this regard, the most fascinating 
spectacle is the butterfly, which undergoes several phases of transformation from the egg to the 
caterpillar to the pupa to the winged creature in the final, most amazing metamorphosis. Many 
enlightened scholars, masters, and teachers of the inner life saw this as an outstanding metaphor 
of decisive change and Swedenborg was no exception (TCR 687). I, too, had to undergo and endure 
the transformation of my thinking, specifically with regard to my first, great love: the New Revela-
tion through Jakob Lorber. 

My early years in Berlin with Swedenborg and Lorber 

My fateful encounter with the revelations through Swedenborg and Lorber happened in January 
or February 1977 with the book Zeugen für das Jenseits by Aglaja Heintschel-Heinegg.2 At that 
time, I was interested in what was beyond this earthly life. I had previously read Weisungen aus 
dem Jenseits by Marcelle de Jouvenel. It was in the America Memorial Library in West Berlin 
where I came across this book that would be decisive in the direction my life would take. In this 
book, Heintschel-Heinegg introduced some people who were familiar with the beyond: Origen, 
Catharine of Genoa, Emanuel Swedenborg, Anna Katharina Emmerick, Jakob Lorber, and Klara 
Kern. Among this company of witnesses, Swedenborg and Lorber appeared to me to be the two 
most knowledgeable. I thought that they either had the best imagination or the best information. I 
decided to delve deeper into their work, starting with Jakob Lorber. In hindsight, there were two 

                                                        
1  The single German word »Neuoffenbarung« (»new revelation«) is not found in Lorber's extant writings. Only the phrases »neue 

Offenbarung« (GFH II, in12.05.1848, 4) and »neue Veroffenbarung« (NS 69,11) are documented. In Gifts from Heaven II, 
03.11.1843, 6 (1st edition, 1936) it says »[Sonne der Neuoffenbarung],« (»Sun of the New Revelation«), but in square brackets 
and thus as an explanatory addition by the publisher in 1936. At this point, however, the single word »Neuoffenbarung« has been 
in use for several years. I find it already in the first year of the magazine »Das Wort« (cf. Das Wort 6 (1921), p. 6) and then again 
in the following years (e.g. Das Wort 5 (1922) p. 61; Das Wort 7 (1923) p. 93; Das Wort 1 (1925) p. 14; Das Wort 4 (1926) p. 62) 
and in the spelling »Neu-Offenbarung« in »Blätter für christliche Mystik« (1 (1906) p. 187). The plural »Neuoffenbarungen« is 
also documented (Das Wort 6 (1921) p. 7). Christoph Friedrich Landbeck already used the spelling »Neu-Offenbarungen« (see his 
»Verzeichniß unserer Sammlung von Neu-Salems-Schriften«). Walter Schmidt was therefore incorrect (cf. DIEMLING 2012, p. 63). 
He wrote: »The term ›Neuoffenbarung‹ can be traced back directly to him [Jakob Lorber].« (SCHMIDT 1998, p. 18). DIEMLING 
2012, p. 63 refers to the preference of Protestant theologians for this term. This is linked to »an apologetic interest« (DIEMLING 
2012, p. 65). Although the term »Neuoffenbarung« is not without its problems, I also use it in this article. 

2  Viennese writer Dr. Aglaja Heintschel-Heinegg (1924–2013) studied ancient history, archeology, and psychology. She published 
her book Zeugen für das Jenseits (Zurich and Bietigheim) in 1974. In 1993, Friedemann Horn wrote about her and this book: »We 
owe to her the excellent book ›Zeugen für das Jenseits,‹ in which she places Swedenborg among a ›cloud of witnesses,‹ whereby 
his paramount importance is perhaps even more evident than if you were to read him on his own.« (Neukirchenblatt 3 (1993) p. 
6). That was also my experience. With the main difference, however, that I saw the paramount importance of Swedenborg and 
Lorber emerge. 
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implications of this first contact with the world of the new revelations. First: as it happened, it was 
essential that Swedenborg and Lorber entered my consciousness at the same time and on an equal 
footing. The certainty of the perfect coherence of their teaching was already clear in this initial ex-
perience. After that, I only had to flesh it out. Secondly, since I was initially more fascinated by the 
romantic Lorber than the rational Swedenborg, the former's negative attitude towards intellectual 
education3 meant that I dropped out of my college prep program at high school in 1977 and trained 
to become a baker instead. It was not until years later that what was natural for me would resurface 
and demand that I get a formal education. 

I first devoured the works of the New Revelation through Lorber and other volumes published by 
Lorber-Verlag in Bietigheim. In those years of lonely reading between 1977 and 1979 before I con-
tacted the Berlin New Revelation Circle, I read the following books. After Aglaja Heintschel-Hei-
negg's book, Der Plan Gottes: ein Lorber-Brevier by Edith Mikeleitis was my entry into the New 
Revelation. I also delved deep into Lorber's thought using Walter Lutz' reference work Neuoffen-
barung am Aufgang des dritten Jahrtausends. The first work written by Lorber himself that I read, 
sometime between 1977 and 1978, was The Spiritual Sun. Of course, I also read the other works 
about the beyond: Bishop Martin in 1978 and From Hell to Heaven in 1978–79. I must have also 
read some of The Household of God in 1977. On my eighteenth birthday on July 6, 1977, I received 
Kurt Eggenstein's Der Prophet Jakob Lorber verkündet bevorstehende Katastrophen und das 
wahre Christentum. By August 1978, I had read through the ten-volume The Great Gospel of John 
for the first time. In February 1979, I began rereading it. Among other works related to Lorber's 
New Revelation, I read Gottfried Mayerhofer's Predigten des Herrn and Johanne Ladner's Va-
terbriefe in 1978–79. Consequently, I had quickly made my way through several important works 
of the New Revelation, especially those about the beyond and the Gospel of John. But this review 
also shows that the natural history works, which are indeed important in the corpus of the New 
Revelation, did not interest me at that time. And, at first, I didn't read Swedenborg either. 

Two and a half years after my first encounter with Swedenborg and Lorber and my immersion into 
the thought of the New Revelation through God's scribe, I sought contact with the Lorber Circle in 
Berlin. Significantly enough, not with Swedenborgians. Through the Lorber-Verlag, I met Peter 
Keune (b. 1932).4 He led the Lorber circle in Berlin and was also the Chairman of the local com-
munity of the New Church in Germany eV. He was completely convinced of the unity of the reve-
lations through Swedenborg and Lorber. For him, any contradictions were only at the surface level. 
This conviction naturally also had an impact on his work in the two groups he led (the Lorberians 
and the Swedenborgians). For me, this meant that: my intention to join the Lorber Circle led to my 
unintentionally being incorporated into both the Lorberian and Swedenborgian groups. The pat-
tern would be repeated: Aglaja Heintschel-Heinegg had convinced me in theory that Swedenborg 
and Lorber were coherent and now Peter Keune had done so in practice. 

I wrote to him on July 17, 1979. Shortly afterwards, I received a postcard in my mailbox that said 
the following:  

»Dear Mr. Noack! Please call me. From Sunday, I will be in Bietigheim and then in the Franconian 
Forest. Then we can speak better face to face. I've enclosed a tape list of lectures, which may be of 
some use to you. You can get the tapes for free. With best regards, Peter Keune. From 7 p.m. 
8247161.«5  

After already having spoken on the phone, I first met Peter Keune in person in August 1979 at his 
place of work in the Oskar-Helene-Heim in Berlin-Zehlendorf. Even then, I compared it with the 
one that occurred a month earlier with Udo Sodenkamp, my vocational school teacher at the Brillat-
                                                        
3  On Lorber's scolding of intellectuals, see texts like this: »But those who did not seek with the heart, but always only with their 

presumed pure reason and keep examining and criticizing, they knock only on the hard and dead shell of matter instead of the living 
name of the eternal Giver of all good gifts, and they shall not be given and it will not be opened to them. For the Spirit of the Lord 
never reveals Itself through the intellect of the worldly-wise, but only in and through the simplicity of the heart to those who are 
regarded as fools by the worldly-wise. However, soon the intellect of the wise of the world will come to nothing before the simplicity 
of the fools« (HG I, Introduction). Young, unstable people can be completely thrown off-course by such words. The Lorber move-
ment would need clever soul guides who regard young people not just as prey, but who can actually lead them. 

4  I obtained Peter Keune's contact information from »Mitteilungen der Lorber-Gesellschaft e.V. Bietigheim/Württ.« This newsletter 
had been enclosed with the magazine »Das Wort,« to which I had been subscribed since 1977. 

5  The 1979 meeting of the Lorber Friends was held July 23-29 in Bietigheim. 
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Savarin-Oberschule.6 Shortly before the journeyman's examination in the bakery trade on August 
28, 1979, in view of my intellectual abilities - I came from high school and was now a baker - he 
suggested that I should train as a food technician. This suggestion was certainly meant benevo-
lently. But I felt more at home with Peter Keune and the much more indefinite career in the circles 
that he had opened up for me. In September 1979,7 I attended a church service for the first time at 
the Swedenborg Center at Fontanestraße 17a. When I showed up at the New Church, the bitter 
argument about the role of Lorber and their chairman [Keune], who was under Lorber's influence, 
had just died down. It had lasted from 1974 to 1978, but due to a lack of suitable alternatives, it 
had ended with Peter Keune still in charge.8 At that time, however, I was not yet familiar with this 
history. However, the tensions between the traditional Swedenborgians and Peter Keune and his 
group were still noticeable, but did not cause me any concern. In August 1979, I must have visited 
the Buchhandlung für Religions- und Geisteswissenschaften for the first time,9 and it was there in 
November 1979 that I heard Keune's lecture »Just a grain of sand.« When I began attending 
Lorberian and Swedenborgian events in Berlin, they were still meeting in separate venues. The 
evening lectures of the Lorberians took place at the Buchhandlung für Religions- und Geisteswis-
senschaften. The Swedenborgians, however, held their events at the Swedenborg Center (Haus der 
Neuen Kirche) at Fontanestraße 17a. After the death of Hedi Schulz on July 16, 1980, the next 
annual general meeting of the New Church on March 1, 1981 voted to allow the Lorberian lectures 
to take place in its building.10 This led to the later merging of both programs. 

Soon after I appeared on the Berlin Swedenborg-Lorber scene, Peter Keune got me involved in the 
work. He lacked personnel and, therefore, viewed newcomers in terms of their usefulness in spread-
ing the ideas of the New Revelation. A letter to me dated February 4, 1980 already contained a 
»Circular to the Friends of the New Revelation and the New Church« where one could choose areas 
of responsibility for which one was prepared to take leadership. Among other things, these in-
cluded: »Copying and associated work that has been largely rationalized« and »Musical support of 
events/church services, etc.« By 1981, I was helping with the tape service. I can also recall operat-
ing the music system at the boring New Church services where pre-written sermons were read; I 
did this out of pity for Peter Keune.11 In October and November 1981, I led baking courses, the first 
for Lorber friends, the second for members of the New Church, both at the Swedenborg Center at 
Fontanestraße 17a.12 Since Friedemann Horn gave a lecture on October 30, 1981 (Friday) and – 
according to the ordination sermon (see below) – he got to know me through the nose, the first 
baking course must have taken place on October 30-31, 1981 (Friday and Saturday). However, my 
lasting role became that of speaker. The first lecture I gave was in Hamburg-Bahrenfeld on April 3, 
1982 at the weekend conference of the Hamburg Lorber Friends at the Community House at Lu-
therhöhe 22.13 The theme was: »Let there be light!« I was seriously stressed at this debut and held 

                                                        
6  The Brillat-Savarin-Oberschule was the vocational school for the food industry. 
7  The dating of my appearance in the Berlin Swedenborg and Lorber circles was not correctly stated in Jubiläumsschrift der Neuen 

Kirche in Deutschland (2000). There it says: »In 1980, a hopeful young man, a baker by trade, later also a geriatric nurse, came to 
us... This young man was Thomas Noack, now a Swedenborgian pastor in Zurich« (p. 32). In fact, I had joined the Swedenborg and 
Lorber Circles in Berlin as early as 1979. 

8  For the history of the New Church's 1974-1978 dispute over Lorber, cf. Thomas NOACK (ed.), Die Neue Kirche und Jakob Lorber. 
Vol. 2b: Der Briefwechsel zum Swedenborg-Lorber-Streit von 1974 bis 1978. Zurich 2018. 

9  The Buchhandlung für Religions- und Geisteswissenschaften was located at Damaschkestraße 4 in Berlin-Halensee. It was founded 
by Karl Friedrich Schulze-Angern and was continued by Hedi Schulz (1894–1980) after his death in 1964. I still remember my first 
impression of this bookstore and the old lady. I had stepped into this shop from the hubbub of the Ku'damm and immediately had 
the feeling of being in another world. I was surrounded by mysterious, occult things and, in the back, behind a heavy, dark brown 
desk, sat an angular old lady who also seemed to come from another world, and who I didn't want to disturb because she seemed 
she commanded respect. On the occasion of her death, Friedemann Horn wrote: »Frau Schulz was a unique personality in her own 
way. She knew how to tell charming and interesting stories about her numerous acquaintances with important personalities from 
imperial and republican Berlin.« (Neukirchenblatt 8-9 (1980) p. 5). Back then, after my first visit, I wrote: »For me, this bookshop 
is a source of light, an entrance to hope.« (Diary entry no. 326). 

10  Annual review 1981. Cf. Chronik der Neuen Kirche in Deutschland e.V. Gemeinde Berlin and Neukirchenblatt 2 (1981). 
11  After the death of the Berlin Swedenborgian pastor Erich Reissner in 1964, pastors sent sermons to the church to be read aloud (see 

Chronik p. 32). We replaced this reading service with Sunday liturgies for the first time on Easter, April 22, 1984. 
12  Cf. annual review 1981. 
13  At this weekend conference, I became better acquainted with Karl Dvorak (1925–1993). He was my spiritual teacher from 1982 to 

1988. From him, I learned the idea of the four visionaries Eckhart, Böhme, Swedenborg, and Lorber, which he in turn had learned 
from Armin Schumann (1892–1977). I first saw him as a speaker at the 1980 Lorber Conference in Bietigheim. There, he gave two 
lectures: »Der Mensch und seine Einwohner« and »Der Christ als Baumeister des neuen Himmels« which I was very impressed 
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firmly onto my slip of paper with quotations from the New Revelation. On April 16, 1982, I gave 
my first lecture in Berlin on the same subject.14 The annual general meeting on March 11, 1984 
approved the introduction of new forms of worship instead of the previous reading services. As a 
result, liturgies were offered, starting with the Easter liturgy on April 22, 1984 and the Sunday 
liturgy on May 13, 1984. I soon found myself attending this type of event again. The first sure 
evidence is the liturgy on February 10, 1985. So, I had become a pastor of sorts. But I didn't feel 
comfortable in this role. 

Saskia Hülsmann15 was present for the first time on April 22, 1983 at a lecture by Peter Keune in 
the Swedenborg Center of Berlin. This gave me the energy to finally deal more intensively with 
Swedenborg after Lorber. This was because Saskia's visible enthusiasm for Swedenborg had put 
me to shame. (She had purchased all of his works in one go.) I had known the Swedenborg name 
for six years but I had not yet read his works. As early as April 27, 1983, I placed an extensive order 
with the Swedenborg Verlag in Zurich. I purchased the nine-volume study edition of Arcana Coe-
lestia, Apocalypse Explained, Divine Love and Wisdom, Divine Providence, and the Journal of 
Dreams. I first read Swedenborg between 1983 and 1985. I had read Volume 1 of True Christian 
Religion by July 4, 1984, Volume 2 by October 11, 1984, and Volume 3 by December 17, 1984. I 
finished Divine Providence on October 30, 1984; Heaven and Hell on November 20, 1984; Divine 
Love and Wisdom on January 6, 1985; The Four Main Doctrines by April 17, 1985. This was fol-
lowed by reading volumes 1 to 5 (the interpretation of Genesis) in the nine-volume study edition 
of Arcana Coelestia; this lasted from 1985 to 1997.16  

On July 13, 1984, I ordered »A Concise Overview of Swedenborg's Theology« from the Sweden-
borg Verlag. This is an introductory course to the theology of Swedenborg in 14 lessons, developed 
by American Swedenborgian Robert Kirven. In addition to the book for the course,17 there were 14 
exercise sheets that would be graded by a specialist, at that time Dr. Friedemann Horn. For Dr. 
Horn, my work on the course contents and his situation at that time18 must have been the reason 
he suggested I study theology. His reply from November 21, 1984 to my work on the first lesson 
ended with the words: »I am already looking forward to speaking when I come to Berlin for my 
second visit on the second weekend in December.« During this visit, Dr. Horn recommended that 
I study theology. In his reply of January 30, 1985 to my work on the second lesson, Dr. Horn wrote: 
»We look forward to seeing you here from time to time. I also think that I can easily find a travel 
grant.« I soon left the Kirven course behind; I only worked on it through the fifth lesson. It was 
then that I became increasingly taken with the great goal of studying theology and learning Swe-
denborg and his theology of the New Church. What I had intended to be my first dip into Sweden-
borg's theology became the first step in the study of theology and my later career. 

On March 10, 1985, exactly eleven years to the day after my confirmation and admission »to the 
communion fellowship of the Evangelical [Lutheran] Church,« I officially joined the New Church. 
I was continuing what I had started as a Lutheran: the Evangelical Church had given me the Bible19 
and the New Church had given me a convincing theology on a biblical basis. Many of the young 
activists at that time had already joined the New Church. For a long time, however, I could not 
make up my mind to take this step. But after reading up on Swedenborg and even seeking 

                                                        
with. In 1982, our relationship intensified: firstly through the weekend conference in Hamburg and, secondly, through my partici-
pation in the so-called Lorberiade, August 1–9, 1982 in Carinthia.  

14  The dating of the beginning of my lecturing activity in incorrectly stated in Chronik der Neue Kirche in Deutschland e.V. In the 
entries for 1984, it says: »In addition to outside speakers ..., Mr. Thomas Noack, well-versed on Swedenborg's teaching, will also 
join the panel« (p. 52). But I gave my first lecture in 1982. 

15  Saskia Hülsmann (born 1945) married Peter Keune on March 11, 1990 and has since gone by Saskia Keune. 
16  I read Vol. 1 of Arcana Coelestia from January 4, 1985 to April 8, 1987. Volume 2 from April 12, 1987 to November 24, 1991. 

Volume 3 from November 1991 to March 1996. Volume 4 from March 1996 to August 1997. Volume 5 from August 1997 to 
November 1997. 

17  Robert H. KIRVEN, A Concise Overview of Swedenborg's Theology [get in German as Swedenborgs Theologie im Überblick, Zurich 
1983].  

18  He was involved in the search for a successor. 
19  This is also to be understood literally: On May 11, 1973, I was given a Bible based on the German translation by Dr. Martin Luther 

as part of my confirmation class in the Evangelical (Lutheran) Church. It is still part of my Bible collection today. 
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ordination in the New Church, such a step seemed only natural. As a gift, I received the Swedenborg 
monograph by Ernst Benz.20 

At that time, I spoke out in favor of including the New Revelation by Lorber in the fundamental 
writings for the Swedenborg Center Berlin, seeing Swedenborg and Lorber as two confessional 
writings of the New Church of equal ranking! We had already merged the calendar of events of the 
Swedenborg Center and the Buchhandlung für Religions- und Geisteswissenschaften in the first 
quarter of 1985. This constituted the formal union of the two groups. In the program for the first 
quarter of 1986, as a newcomer unencumbered by the arguments over Swedenborg and Lorber a 
decade earlier, I wrote the following foreword, which stands as a testimony to my thinking at that 
time: 

»Dear Friends and Guests! Christians of the New Revelation (Swedenborg and Lorber) are active 
in Swedenborg Center Berlin, probably fraught with mistakes, as we all are, but we are working for 
the cause of the Lord. It is our dearest wish for the new Christian church to grow and expand. This 
is the factor that will renew the world; there is no other. We take our thoughts, viewed externally, 
from the works of the New Revelation, which offer us an immeasurable spiritual treasure. For us 
coworkers and friends, becoming familiar with this unique literature has been the decisive turning 
point in our life or at least a deeper, truly meaningful life. With this program, we welcome the open-
minded visitor to participate in our day-to-day learning from the New Revelation. Everyone is free 
to take what they like from what is offered. The Swedenborg Center Berlin is supported by a church 
association, namely the Neue Kirche in Deutschland e.V., but does not see itself as a church in the 
traditional sense, but as a spiritual training center. We pass on the thought through lectures and 
thus accompany friends in reading the works. Liturgies create space for reflection and the coffee 
hours provide opportunities to meet one another. As in every year, the annual general meeting of 
the sponsoring association will be held again in the 1st quarter. Members and friends are cordially 
invited to receive the reports from the Board and to advise on pending questions relating to the 
work of the association.«21 

Dr. Friedemann Horn, pastor of the New Church in Zurich, responded immediately with a letter to 
Peter Keune dated January 24, 1986 where, among other things, he wrote: 

»My dear Peter, [...] If I think back to the situation 6–8 years ago, I can imagine that some people 
will say: ›So, now the cat is out of the bag!‹ Under the guise of ›Neuoffenbarung‹ [New Revelation], 
Lorber has been smuggled in, through the back door, so to speak. [...] That [which is stated in the 
foreword to the program] creates the impression that Swedenborg and Lorber are part of the train-
ing program. And that we would then have that change in focus, none of which is foreseen in the 
association's by-laws, and, indeed, which the old members warned against, certainly not always in 
a very nice way, but as they will now determine, with considerable justification. I myself have the 
feeling that I have once again been caught between a rock and a hard place, because, out of my trust 
of you and your friends, I spoke sincerely for peace. But you know my attitude towards Lorber and 
you know that I cannot agree with Lorber being treated as an equal.« 

On January 29, 1986, I wrote an »Initial reaction to the letter from Friedemann Horn« with a 
youthful recklessness where, among other things, I stated the following: 

»I have dedicated my work to the New Church of the Lord. [...] It is certainly correct that my basic 
thinking does not fully align with the by-laws of the New Church. But by-laws are only a human 
invention. They must not be more important than God's Word and God's Spirit working in people's 
hearts. It's about working together [to build] the New Church of the Lord. And if a provision in the 
by-laws turns out to be too narrow for this, then the decision must be for the Lord and against such 
a provision. [...] I fail to understand the Swedenborgian church's complex about Lorber. No writings 
are so coherent with the spirit of Swedenborg than those of Lorber. On the one hand, we swear our 
love and say that all divisions are divisions of doctrine; but, on the other hand, the Swedenborgian 
church fails to bring about a sensible relationship with Lorber. So, Lorber has become my touch-
stone for the New Church.« 

I now understand this discussion and the underlying conflict as follows: there are two interpreta-
tions of nova ecclesia that possibly clash. In a nutshell: the New Church of the Swedenborgians 
[the institution] and Swedenborg's new church [the vision]. The New Church of the 
                                                        
20  Ernst BENZ, Emanuel Swedenborg: Naturforscher und Seher, Zurich 1969. 
21  My foreword to the program of the Swedenborg Center Berlin for the period from January to March 1986. 
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Swedenborgians is based on the writings of Swedenborg, which are the sole confessional writings 
of this new denomination. Swedenborg's new church, on the other hand, is based on devotion to 
the Lord and the regeneration of humankind. Swedenborgianism was not the intention, but instead 
the cultus Domini. True Christianity, as Swedenborg wrote in True Christian Religion, is cultus 
Domini: the worship of the God who has become visible in Jesus Christ.22 The short circuit in the 
Swedenborgians' new church makes sense from a human perspective: they wanted a new church 
in line with Swedenborg's vision, but as followers of Swedenborg, they only managed to get Swe-
denborgianism off the ground. Swedenborg's new church is broader than the New Church of Swe-
denborgians. The rush of the Lorber friends into the ecclesiastical space of the Swedenborgians 
made me aware of this difference. In the meantime, however, it has dawned on us that Sweden-
borg's vision cannot be realized one way or the other as an institution. Even a New Church ex-
panded to include the new revelation by Lorber would still remain an old-school denomination or 
religious community, with an identity based on confessional writings. Moreover, the question 
arises as to why one should stop at Lorber and not include all writings standing in the tradition of 
the New Revelation, all those that start from the new image of God, that is, God made visible in 
Jesus Christ. The Berlin way is inconsistent and the New Church of Swedenborgians is on the way 
out. Given this situation, today I just want to preserve, develop, and make Swedenborg's literary 
heritage available. This requires a strong, but preferably not churchlike, Swedenborg institution. 
The realization of Swedenborg's new church, on the other hand, I leave entirely to divine provi-
dence. Dominus providebit! 

At that time, however, I was just getting drawn into the New Church of the Swedenborgians. And 
I wanted to find a response to the Swedenborgians' allergy to Lorber by trying to show that the two 
revelations were completely coherent in terms of content. Because this thesis was the actual reason 
why Lorber's writings were included in the binding texts of the New Church. 

My agenda of proving the coherence of the revelations 

My initial perception of the coherence of Swedenborg and Lorber, first picked up in my reading of 
Aglaja Heintschel-Heinegg and then through my experiences in Berlin as the Swedenborgians and 
Lorber Circle increasingly began to merge, led me to decide to work on a comprehensive demon-
stration of the coherence of their respective revelations. At that time, given my initial experiences 
with these extraordinary works, I assumed that the content of both revelations was completely co-
herent. And, of course, that also shaped the conception and message of my publications at that 
time. 

My earliest programmatic statements come from 1984, back when I was first reading Swedenborg. 
On March 22, 1984 I wrote: »Swedenborg is certainly the general herald of this upheaval [towards 
a renewed church]. And, to me, Lorber stands at the same level ... and I stand for his complete 
harmony with Swedenborg.«23 On December 3, 1984 I wrote: »Actually, my aim is to prove that 
both great revelations after the ›Last Judgment,‹ those of Swedenborg and Lorber, are coherent. I 
see this as my main endeavor.«24 And, on December 14, 1984, I wrote: »Since the coherence of the 

                                                        
22  TCR 342 says: »... verum Christianismum, qui est cultus Domini (...the true Christianity, which is the worship of the Lord). The 

significance of this almost casual formulation can be assessed if one is familiar with statements made by Swedenborg in the context 
of the Gothenburg controversy. As Swedenborg explained to Gabriel Beyer on April 12, 1770: »There [in the printed minutes of the 
consistory in Gothenburg] they call it Swedenborgianism, but I myself call it true Christianity« (ACTON 1955, p. 709). Swedenborg 
made it »humbly« clear to the king that »Swedenborgianism« is actually nothing more than »cultus Domini nostri Salvatoris« (the 
religious veneration of the Lord, our Savior).« (J. F. I. TAFEL 1839, 2nd section, p. 327. From Swedenborg's letter to the King of 
May (or June) 10, 1770). And he wrote to Gabriel Beyer: »Next June [1770], I will be going to Amsterdam, where I want to publish 
the ›entire theology of the new church.‹ Cultus Domini (worship of the Lord) is its foundation and if the right house or temple is 
not built on such ground, other lupanaria (brothels) will be built on it. (J. F. I. TAFEL 1839, 2nd section, p. 287 (text improved 
posthumously in SWEDENBORG 1787). From Swedenborg's letter to Beyer of April 30, 1770). 

23  Letter to the New Church Pastor Christian Mania dated March 22, 1984. 
24  »Die Möglichkeiten und Grenzen der jenseitigen Weiterentwicklung in der Schau E. Swedenborgs« (December 3, 1984). In: 

Thomas NOACK, Gesamtausgabe: Frühschriften 1981 bis 1986, 2012, p. 194. 
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two great revelations is immovable for me, but the Swedenborg movement does not see it that way, 
I have a conflict of interest that I intend to resolve by demonstrating that coherence.«25 

My first effort in this endeavor was my paper »Die Möglichkeiten und Grenzen der jenseitigen 
Weiterentwicklung in der Schau E. Swedenborgs« published on December 3, 1984.26 Shortly af-
terwards, however, I was no longer able to devote myself to this project due to more urgent matters. 
On December 8, 1984, Pastor Friedemann Horn told me I should seek ordination in the New 
Church. This set me on the journey of a long and arduous education, with a few breaks along the 
way. It forced me to suspend my project for several years. It was not until 1991, after I had finally 
earned my general university entrance qualification, that I was able to return to it. And so I wrote 
the following essays between 1991 and 2002: »Ewige Verdammnis? » (completed May 23, 
1991).27 »Die Engel bei Swedenborg und Lorber« (August 23, 1991). 28 »Die Lehre von der Schöp-
fung« (on or about February 23, 1993).29 »Das Leben danach ... » (March 2, 1993).30 »Was ist der 
Mensch, daß Du seiner gedenkst? Swedenborgs Theologie in den Werken Jakob Lorbers« (on or 
about March 3, 1993).31 »Offenbarungskritik: Ein Problem der Wahrheitserkenntnis« (March 9, 
1994).32 »Mein Herr und mein Gott: Thomas nach Joh 20,28« (Mai 29, 1994).33 »Die Wiederge-
burt bei Swedenborg und Lorber« (April 8, 1995).34 »Die Gotteslehre aus den Himmeln: Sweden-
borg und Lorber über das neue Jerusalem« (November 14, 1994).35 »Die Erlösung bei Sweden-
borg und Lorber« (May 15, 1995).36 »Die Wissenschaft der Entsprechungen bei Swedenborg und 
Lorber« (July 4, 1995).37 »Die Zeitalterlehre« (October 16, 1995).38 »Die Schöpfungsgeschichte 
im Lichte der Neuoffenbarung durch Swedenborg und Lorber« (April 1, 1996).39 »Die Christologie 
der Neuoffenbarung und das Zeugnis des Urchristentums« (completed August 23, 1996).40 »Swe-
denborg und Lorber: Zum Verhältnis zweier Offenbarungen« (June 9, 1998).41 »Kannte Jakob 
Lorber einige Werke Swedenborgs?« (August 29, 2002).42 These essays were essentially written 
during the time I was studying theology until the end of my basic coursework on January 31, 1997. 
After that I could not continue, because I had to concentrate on the final examinations for the the-
ology degrees. For me, this last part of my studies was the hardest one. Like climbing a mountain 
while gasping for air. An experience that changed me forever. The last essay from 2002 is already 
different because it introduced a provisional historical perspective.  

I published these essays in a volume entitled »Der Seher und der Schreibknecht Gottes: Emanuel 
Swedenborg und Jakob Lorber im Vergleich.«43 It was the culmination and the end of my project 
                                                        
25  »Anhang zur Chronik 1984: ›Mein Weg zum Pfarrer der neuen Kirche‹« (December 14, 1984). See also the following statement in 

my letter to Saskia Hülsmann of February 23, 1986: »I see one goal of the circular - and that would be my contribution - to support 
the coherence of Swedenborg and Lorber.« 

26  In: Thomas NOACK, Gesamtausgabe: Frühschriften 1981 bis 1986, 2012, p. 194–199. 
27  OT 4 (1991) 132–160. 
28  OT 1 (1992) 18–37. 
29  Published together with »Mein Herr und mein Gott: Thomas nach Joh 20,28« under the title »Beobachtungen zur Gottes- und 

Schöpfungslehre bei Swedenborg und Lorber« in OT 3 (2002) 112–130. 
30  OT 4 (2012) 234–244. 
31  OT 2 (1993) 76–86. 
32  Das Wort 3 (1994) 138–152. 
33  Published together with »Die Lehre von der Schöpfung« under the title »Beobachtungen zur Gottes- und Schöpfungslehre bei Swe-

denborg und Lorber« in OT 3 (2002) 112–130. 
34  OT 2 (2018) 184–218. 
35  Das Wort 6 (1997) 371–382. 
36  Das Wort 2 (2001) 64–92. 
37  Das Wort 1 (2002) 5–35. 
38  Das Wort 1 (2003) 3–17, Das Wort 2 (2003) 86–97, Das Wort 3 (2003) 185–201. 
39  OT 1 (2017) 20–102. 
40  Das Wort 1 (1997) 13-27. OT 6 (1997) 245–259. 
41  Das Wort 4 (1998) 287–302. OT 3 (1998) 140–155. 
42  OT 4 (2002) 198–204. 
43  The 2004 publication of my book Der Seher und der Schreibknecht Gottes: Emanuel Swedenborg und Jakob Lorber im Vergleich 

resulted in my being invited to join the Lorber Gesellschaft, which I did on May 12, 2005. The Lorber Gesellschaft had financed the 
book on the initiative of Martin Günsche (1961–2017) and so I felt compelled to oblige. The Evangelical Church Officer for Sect 
and Worldview Matters Matthias Pöhlmann (b. 1963) speculated about the background of my membership as follows: »A small 
sensation was certainly the fact that Thomas Noack, pastor of the New Church (Swedenborgian), was officially named a member of 
the Lorber Society. [...] The New Church pastor's membership now also makes it externally evident that Noack [...] is aiming not 
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to demonstrate the coherence of the revelations. I formulated the objective in the foreword as fol-
lows: »In this book I want to show the essential similarities and substantiate them with carefully 
selected quotations.«44 However, I expressed a certain unease, which was already noticeable at this 
point in the final phase of my theology studies, by announcing future investigations: »In the future, 
however, not only will I point out the obvious similarities, but also more clearly the individuality of 
the two great new revelations.«45 I had become aware of the limits of trying to find a harmony 
between the two visionaries while working on an essay on the doctrine of creation. I admitted defeat 
in an unpublished, 24-page DIN A5 brochure entitled »Die Lehre von der Schöpfung bei Sweden-
borg und Lorber: Ein unfertiger Aufsatz mit Gliederungsentwurf,« dating to June 1997. The cor-
responding essay in the 2004 anthology was just two pages! Although there was a lot more to say, 
it would not be from a harmonising point of view. The publication of the essays from the 1990s in 
this July 2004 anthology roughly coincided with he completion of my theological studies in Febru-
ary 2005. Two projects that had kept me busy for many years had come to a close. Now, I was keen 
to undertake something new. More on this later. 

At this point, the results of the demonstration of the coherence of both major revelations after the 
Last Judgment of 1757 and in the context of the second coming of Christ should first be given in 
brief.46 From my current point of view, I would put it more soberly and simply state that, at that 
time, I was demonstrating the shift in the Swedenborgian view of Lorber's works. Nothing more, 
but also nothing less. The doctrine of the Trinity's being one person, distinct from the doctrine of 
the three persons of the Trinity based on the Councils of Nicaea (325) and Constantinople (381)47 

is at the heart of the theology of the New Church. Swedenborg writes: »It is a universal principle of 
faith that God is one in essence and in person, in whom is a Divine trinity, and that he is the Lord 
God the savior Jesus Christ« (TCR 2). Given that this simple and ingenious new Christian ap-
proach was not accepted by the mainstream church and is thus probably the main dividing line 
between the old and the new church, it is extremely remarkable that it was taken up in the new 
revelation by Jakob Lorber. Here are some telling statements: 

LORBER: »Has the Lord not taught that He and the Father are completely one? Has He not said: 
›He who has seen Me, has seen the Father'? Has He also not said: ›Do you believe that I and the 
Father is one and that the Father is in Me'? Look, you could have thought about that before, that 
the Master is only One and therefore also a person, but no ›tri-god‹ as you have pictured Him for 
yourselves. [...] So now turn to the only Lord Jesus Christ, for He is the only God and Lord of heaven 
and earth.« (SS I.51.15 and 19). »Jesus is the true, most authentic, essential God as man, from 
whom all divinity, which fulfills infinity, emerges as the Spirit of His infinite power, might, and form 
like rays from the sun. - Jesus is, therefore, the sum total of the Divinity, or: In Jesus, the Divinity 
dwells truly physically in its most infinite abundance« (SS II.13.3).48 »We maintain what is actual: 
that God is one person, which person however consists of three gods, so to speak, within Himself. 
Tres in unum!« (RB II.270.8).49 

                                                        
just for a reconciliation out of personal interest, but also a closer cooperation between the Swedenborg Center of Zurich and the 
Lorber movement« (Materialdienst EZW 10 (2006) p. 392 f.). In truth, I was never very involved in the Lorber Gesellschaft. On 
November 19, 2009, I told Klaus Kardelke I was leaving. 

44  NOACK 2004, p. 7. 
45  NOACK 2004, p. 10. 
46  The more complete compilation of the material can be found in NOACK 2004 und NOACK 2013c. In this essay, I am only skimming 

the surface. 
47  Originally, of course, only three hypostases were mentioned. Even more recent theologians have found the concept of person to be 

a problem in the trinity theological context, and have suggested linguistic alternatives. Karl Barth chose »modes of being« and Karl 
Rahner »distinct modes of subsistence« which could be seen as approximations to Swedenborg's »essentials« (TCR 166). It should 
be examined, however, to what extent these linguistic modifications also go hand-in-hand with an actual reimagination of the doc-
trine of the Trinity. 

48  The final passage naturally takes up Colossians 2:9: »For in him dwelleth all the fulness of the Godhead bodily« [AV]. Interestingly, 
Swedenborg referred to this passage very frequently, 29 times according to the General Index To Swedenborg's Scripture Quota-
tions, although he otherwise pays little attention to the epistles. Lorber takes up this point with a similar frequency (e.g. in RB II, 
157.10; GGJ III.227.5; GGJ IV.88.5 etc.).  

49  Formulas in Swedenborg can be compared with this formulation in Latin, for example: »But those whose idea of the Deity is of 
three-in-one-person can have an idea of one God« (HD 289). 
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Swedenborg rejected the dogma of a son begotten from eternity as developed in the first centuries 
(see TCR 83). Instead, he taught, in accordance with the Apostles' Creed: »The human whereby 
God sent himself into the world is the son of God« (TCR 92), i.e., the Son »who was conceived by 
the Holy Spirit, born of the virgin Mary« (TCR 175; cf. also Lk 1:35). Swedenborg thus represents 
the primary economic trinity in the New Testament, that is, the trinity that unfolds in the course of 
salvation history (gr. oikonomia) (TCR 170); not the later immanent, that is, an inner-divine Trin-
ity existing from eternity. This Swedenborgian interpretation of the New Testament »Son« can 
also be found in Lorber: 

LORBER: »I am, as I am now with you as a Man in the flesh, the Son, and I was never procreated by 
anyone else except by Myself, and consequently I am My highest own Father since eternity. Where 
else could the Father be except in the Son, and where else could the Son be except in the Father? 
Thus only one God and Father in one person« (GGJ 8.27.2). John about the Lord: »As the son … I 
only recognise His body as far as it is a means for a purpose (GGJ IV.88.5). 

Decisive for the development from the earthly pre-Resurrection Jesus to the post-Resurrection kyr-
ios (or Hebrew Adonai) of Christianity is then the glorification, the »uniting of the Lord’s human 
with the Divine of his Father« (TCR 126) or deification (cf. »divinum facere« (to make divine) (HD 
300). The glorified human of the Lord is referred to as »the divine Man (divinum humanum)« (AC 
5256) by Swedenborg. The result of this process is »one visible God in whom is the invisible like 
the soul in the body« (TCR 787). In contrast to the static old-church doctrine of the two natures, 
Swedenborg developed the New Church's dynamic glorification Christology. This set of ideas, the 
glorification, the divine-human, and the visible God, can also be found in Lorber:  

LORBER: »I will turn also this my human side … still on this earth … completely into my primordial 
divine and then ascend to my God, who is in me« (GGJ VI.231.6). »This spirit is God, but I, as the 
pure Son of Man, am not; since like said earlier, I also had, just like every other person, through a 
lot of effort and exercise, acquire the dignity of a God and only as such it was possible for Me to 
unify with the spirit of God. Now I am one with Him in the spirit, but still not according to the body; 
but also in that I will become one, but only after a great suffering and total and deepest humiliating 
abnegation of My soul« (GGJ VI.90.12). »This being [of God's love], however, is the Divine Human, 
or, the unfathomable God who, in His essence, [...] became a perfect man« (SS II.60.16). »This 
body of Mine is therefore the glorified shape of the Father for the benefit of the people and angels, 
so that I could be an understandable and visible God for them. Now you can see Me, listen to Me 
and speak to Me, and by that still stay alive. Because before, it was so that no one could see God and 
live« (GGJ VIII.27.3). »And this is the second creation, which I already have foreseen from eternity, 
without it never a person of this earth or from any other earth could become completely blessedly; 
since prior to this My descent to this earth, I forever was an invisible God, as it also says in Moses, 
that nobody can see God and live. But from now on I am a visible God for everyone, and everyone 
who sees Me, lives and shall live forever« (GGJ VI.239.4). 

There are also interesting parallels between Swedenborg and Lorber in the doctrine of salvation. 
Still, on closer inspection of these similarities, the independence of Lorber's new revelation always 
resurfaces. Swedenborg named three dimensions of redemption, i.e. the extent to which it reached: 
»Redemption itself was a subjugation of the hells, a restoration of order in the heavens, and by 
means of these a preparation for a new spiritual church« (TCR 115). In Swedenborg, the three 
realms of existence, i.e. the spiritual (both heaven and hell) and the natural (the earth), form the 
structuring principle of this tri-partite division. Lorber wrote something comparable: 

LORBER: »What incidentally the work of My redemption means and is, I tell you: Firstly, it is the 
greatest work of eternal love, since thereby I, the Most High, in all the fullness of My love and in the 
infinite fullness of My Divinity became man Myself - yes, even a brother to all of you, took the whole 
weight of the sins of the world on My shoulders and thus purified the earth from the old curse of 
the inviolable holiness of God; for secondly it is the subjugation of hell50 under the power of My 
love, which formerly was only in the power of the wrathful deity and therefore was far away from 
all influence of My love, but which is the most terrible weapon against hell because it is the very 
brightest opposite of it, whereby it is also already driven back into a whole infinity at the loving 
devout mentioning of My name; and thirdly and finally, it is the opening of the gates of heaven and 
eternal life and the faithful guide to there; for not only does it reconcile you with the holiness of God, 

                                                        
50  See also GGJ VI.239.5 and VI.240.3. 
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but it shows you how you must humble yourselves before the world if you wish to be exalted by 
God. It further shows you to endure all mockery, suffering and the cross out of love for Me and your 
brothers in all patience, gentleness and surrender of your will - yes, it teaches you to carry your 
friends on your hands and to bless your enemies with the divine love in your heart« (GFH III, 
17.06.1840, 30). 

In Lorber, too, three aspects of redemption are expressly mentioned. And the parallels to Sweden-
borg are obvious, especially with the second aspect of the »subjugation of hell,« but also with the 
third aspect, where heaven is mentioned and you can catch sight of the church on earth in the 
»guide to there.« However, anyone who knows Lorber's soteriology51 would also see that the terms 
divinity and love are the underlying structuring principle. This is a good example of Lorber's recep-
tion and simultaneous modification of Swedenborg. 

General salvation was the prerequisite for regeneration, which can be described as individual sal-
vation (cf. TCR 579). The Pauline concept of justification which became predominant in Western 
Christianity plays no role in Swedenborg; instead, he ties in with the Johannine idea of being born 
again (John 3:3) and makes the noun »regeneration« the central concept of the New Church's 
soteriology. This term is also at the center of Lorber's work. And compared to sola fide doctrine of 
the Reformation, both Swedenborg and Lorber emphasize a Christianity of action, i.e., active love 
(charitas). 

LORBER: »But what shall I say of a sect that teaches nothing but faith and rejects works? There, as 
you say, baptism and chrismation are corrupted; for it is written loudly and openly that faith with-
out works is dead, and I Myself have clearly said many times: Do not be vain hearers, but doers of 
My word! This obviously shows that faith alone is of no use, but works« (EM 73.6). 

»The science of correspondences« (HH 87), which »the ancients« (TCR 205) possessed and with 
them was »the noblest of all sciences« (HH 87), but later »has been forgotten« (TCR 205), is also 
found in Lorber with the same or very similar formulations.  

LORBER: »During that time, even the very simple and common people possessed the science of 
correspondences« (GGJ VIII.44.2). »the once very high and even by the ancients considered sacred 
science of correspondences has been completely lost, as has the reading of hieroglyphics and cunei-
form writing« (GFH III, 20.04.1858, 1). 

Swedenborg applied this science primarily to the interpretation of the Holy Scriptures, distinguish-
ing between the natural (or literal), the spiritual, and the heavenly sense (AE 1085). This classifi-
cation can also be found in Lorber. 

LORBER knows the »sense of the letter« (SS I.40.14) or the equivalent »natural sense«52 (GGJ 
IV.164.2), also the »spiritual sense« (SS I.40.14) and »the heavenly sense« (SS II.7.5). According 
to GGJ I,1,4, a distinction must be made between »the inner sense pertaining to soul and spirit« 
and »the innermost, purest heavenly sense.« As with Swedenborg, these three levels of meaning 
can also be called the outer, the inner, and the innermost sense. In Lorber, we read that: »the Lord, 
if He manifests His will in the world, cannot announce it to external people according to His Eternal 
Divine order, except only through external, pictorial representations, which then is obviously sup-
ported by an internal one and an innermost sense« (SS II.96.18).  

»Heaven and Hell« remains Swedenborg's most popular work. Swedenborg divided the spiritual 
world into heaven and hell as final states, while the »world of spirits is not heaven, nor is it hell, 
but it is the intermediate place or state between the two« (HH 421). This »intermediate place«53 
can also be found in Lorber. 

                                                        
51  The first chapters of the Household of God, beginning with Chapter 5, are fundamental in that they unfold the conflict between 

Divinity and Love, that seen in the texts »Die Erlösung« (GFH III, June 15, 1840 and June 17, 1840) and »Der Sehr Schwache« 
(GFH III, December 6, 1840).  

52  »Sensus naturalis« (Immanuel Tafel: der natürliche Sinn) is translated by Ludwig Hofaker as »der naturgemäße Sinne« (e.g. in 
TCR (= Hofaker: Die Christenreligion in ihrer Aechtheit) 85, 196, 214, 277, 698). Such observations suggest that the German 
Swedenborg-like language in Lorber's work may be more dependent on Hofaker. Cf. Thomas NOACK, Jakob Lorber: Der Sonderfall 
der Rezeptionsgeschichte Swedenborgs, in: OT 3 (2012) 153–196 and NOACK 2013d, 148–194. 

53  »Mittelreich« as a translation for Swedenborg's »locus medius« (HH 422, 428) is already found before Lorber in HOFAKER 1832, 
32. Furthermore, Justinus Kerner, whom Lorber has read (LEITNER 1930, p. 13), speaks »Of a Hades or middle realm [Mittelreich]« 
(KERNER 1829, II,41).  
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Lorber: »I am describing this condition of the soul [the equilibrium in which the soul belongs nei-
ther to the spiritual nor to the material pole] as a middle kingdom, in which the souls of the already 
perfected spirits are directed and most of all led to the better pole« (GGJ V.232.1). »Look at the 
natural-spiritual sphere of your earth or the so-called ›middle realm‹, which also bears the name 
›Hades‹ [...].54 This kingdom can best be compared to a large entrance hall, where all enter without 
distinction of rank and office, and to a certain extent prepare themselves for further entry into the 
actual guest quarters. So even this Hades is that first natural-spiritual state of man into which he 
comes immediately after death« (SS II.120.2-3). 

Swedenborg interpreted heaven and hell as states and thus inner realities. It is »clear that the states 
of the interiors are what make heaven, and that heaven is within everyone, and not outside of him« 
(HH 33; cf. also HH 54, HD 232f.). It is the same with Lorber. 

LORBER: »Because nobody comes neither to hell nor to heaven, but everyone carries both in oneself. 
[...] For there is nowhere a place called heaven or hell, but all that is in every human self; and no 
one will ever go to another heaven or another hell, which he carries in himself« (SS II.118.10 and 
12). He also wrote: »hell as well as heaven are depending completely on the innermost state of 
man« (GGJ VI.237.2).  

Correspondingly, all beings in heaven and in hell originate »from the human race« (HH 311). This 
is also the case with Lorber. 

LORBER: »By the way, there never ever existed any angel in the true heaven, who was not previously 
a person on any earth« (GGJ VII.56.8). »There are no so-called original devils in the whole natural 
and spiritual world, but instead only those who previously have lived on the world as incurably bad 
and bothering people« (GGJ V.97.5). 

The revelations through Swedenborg and Lorber are understood as eschatological events in the 
context of the return of Christ and the descent of the new Jerusalem. By the return of Christ »com-
ing in the clouds of heaven with power and great glory« (Mt 24:30; AV), Swedenborg understood 
that the internal or spiritual sense in the external, natural or literal sense of the word of God (HH 
1) would be revealed; by the new Jerusalem (Rev. 21:2), he understood »a new church with regard 
to its (new) doctrine« (cf. AR 880, TCR 781-784, Lord 62-65, HD 1). Again, astonishingly similar 
statements can be found in Lorber. 

LORBER: »[...] at that time it [the teaching] will not be given to them in veiled form, but completely 
revealed according to its heavenly and spiritual sense, and from that the New Jerusalem will exist 
that will come down from the Heavens to this Earth« (GGJ IX.90.2). In the following word, the 
Lord explains a heavenly phenomenon (see GGJ VII.49.3-4) as follows: »The division of the col-
umn into countless many parts means the unveiling of the inner, spiritual sense of all My words 
and teachings, which I have given to mankind since the beginning of man through the mouth of the 
ancient patriarchs, the prophets and seers and now Myself. From these many separate disclosures 
of the inner, spiritual sense of the word of God, will only then a true and great teaching of light and 
life be formed, and this teaching will then be the great and new Jerusalem, which will descend down 
from the heavens to the people« (GGJ VII.54.4-5). 

However, there are typical shifts in accent in Lorber that are also worthy of attention. There, the 
return »in the clouds of heaven« is connected with the »living word in the heart.« In Gifts from 
Heaven, he writes: 

LORBER: »These [= the people of My sign] will only turn their eyes to see the »Son of Man coming 
on the clouds of heaven with great power and glory« - which is the living Word in the heart of man 

                                                        
54  The connection of the New Testament hades (Hebrew sheol) with Swedenborg's spirit world, according to STENGEL 2011, 595, 

already appeared in Oetinger two years after Swedenborg's death. In 1823, this connection can also be traced back to the Sweden-
borgian Johann Friedrich Immanuel Tafel (TAFEL 1823, p. LXXXV). Incidentally, Oetinger compares sheol/hades with the womb 
(Gebärmutter) (OETINGER 1774, p. 37), and Lorber very similarly with the »Mutterleib« [poorly translated as »maternal body« at 
www.jakob-lorber.cc] (SS I.25.7 and 8; 32.5 and 7 and 14; also note the »Mutterscheide [»the opening of the mother's womb« or 
cervix] in SS I.32.12). It would be a worthwhile endeavor to explore these links between Swedenborg and Lorber further. 
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or My eternal love in the full state and therefore is ›of great power and glory‹ And the ›clouds of 
heaven‹ are the infinite wisdom itself in this living word« (GFH I, 01.05.1841, 11).55 

Out of Swedenborg's inner sense or sensus (= the inner sensibility) emerges Lorber's inner word. 
In the long run, I could not avoid such findings, which led me beyond my earlier, overly narrow 
agenda of finding coherence in the revelations. Revelation always includes a creative dynamic. 

The »Via Mala« or my theology studies 

At this point, I would like describe my long path towards becoming a theologian. This via mala,56 
i.e., barely passable path, gradually changed my view of the Swedenborg-Lorber-relationship and 
of Lorber's new revelation and therefore set the stage for the second phase of my publications. 

I received the decisive impulse on December 8, 1984. Friedemann Horn had invited me to join him 
on a walk around the Grunewaldsee when he was visiting the Berlin community. It was then that 
he suggested that I study theology.57 And this time I was open, completely open to the idea. Today, 
of course, I am also aware of the background to this suggestion: Dr. Horn was urgently seeking a 
successor. After the death of Senior Pastor Alfred Regamey (1902–1975) and Pastor Werner 
Schmidt (1919–1975), both in 1975, he was the only remaining New Church pastor.58 When he 
made the proposal, he was 63 years old and Christian Mania, the previous chosen one, had just 
failed in Zurich. He had studied New Church theology in the US from August 197959 and was 
named assistant pastor in Zurich in 1982.60 But insurmountable differences of opinion finally led 
him to leave the church for an insurance job on March 1, 1985.61 Since I had drawn attention to 
myself through the Kirven course, I was now in Pastor Horn's sights. 

In the summer of 1985, however, I distanced myself from the goal of becoming a New Church 
pastor. My initial certainty was shaken during a trip to Zurich and southern Germany from April 
                                                        
55  A similar statement is in the Great Gospel of John: »... if I will then appear illuminated and bright before all mankind in the clouds 

of the skies [...], namely the true heaven, which is in the heart of man« (GGJ VI.174.10).  
56  With this unusual formulation, I am referring to a postcard with a picture of the Viamala Gorge near Thusis. Hella and Friedemann 

Horn sent it to me on October 20, 1989 with good wishes for the upcoming aptitute examination for the general university entrance 
qualification: »Dear Thomas, we heard from Hannes about your exams and we will keep our fingers crossed for you! We very much 
hope that you can join us for our Advent celebration on December 10. It would be a nice opportunity to introduce you. Radiant, mild 
autumn weather embellishes our vacation keeps us safe far above this dark passage. May you succeed in yours! Kind regards, Hella 
| I can only agree with this wish, Friedemann.« The dates were those of the written exam on October 30, November 1, and Novem-
ber 7, 1989. At this first attempt to earn the general university entrance qualification, I failed. Later, too, it became clear that the 
path I had chosen was going to be barely passable. After completing my theology degree, Anke and I hiked from Thusis to the 
Viamala Gorge on June 21, 2005. That was a symbolic act to mark my graduation. Because now I had finally made it past the »via 
mala,« a journey for which the Horns had sent me their best wishes back in 1989. The hike fell on the day of the summer solstice. 
We were in the gorge itself between noon and 1 p.m., when the sun was at its highpoint, when the gorge was lit up vertically from 
straight above us. And, below, a butterfly found its way onto my hand: a symbol of change. 

57  The conversation from Friedemann Horn's perspective: »The next day, a Saturday, brought various encounters, initially with Mr. 
Thomas Noack, who accompanied Pastor H. on a long walk through the Grunewald. One can say that the thread of the conversation 
never broke, except out of necessity when we sat down for lunch at the Chalet Suisse, where we could overhear the lovely chatter of 
the Swiss gentlemen near the entrance, proving that they were regular guests here, right in the heart of old Prussia.« (Neukirchen-
blatt 1 (1985) p. 2). 

58  Friedemann Horn saw this as a turning point: »When I look back from the height of the present year [1976] to the prior one [1975], 
I have the feeling that it was special in more than one respect. But I find it difficult to pinpoint the exact reason. Maybe because 1975 
had required a little more work than I was used to? That I lost two of my closest colleagues and am now the only New Church pastor 
in a region with well over 100 million people? That Swedenborg Verlag and the Swedenborg-Gesellschaft were both very busy; 
maybe because I had had to say goodbye to more people than in any previous year? Maybe the difference is not big enough to clarify 
what made 1975 so different. Perhaps it wasn't all of this alone, but everything taken together, its combination. Who knows?« 
(KGV-Heft Berichte 1975, p. 8). 

59  Cf. KGV-Heft Berichte 1978, p. 8. New Church meeting in Romanshorn,August 26-27, 1978: Berichtsheft, p. 7. KGV-Heft Berichte 
1979, S. 10 (Start of studies in the USA). KGV-Heft Berichte 1983, p. 6. 

60  KGV-Heft Berichte 1982, p. 9. 
61  KGV-Heft Berichte 1984, p. 9. As a result, a job advertisement appeared twice in Offene Tore: »The Swedenborg Center Zurich is 

looking for younger people to work and possibly later lead the center« (OT 1985 pp. 144, 240). The 1986 reports prepared for the 
1987 annual meeting state: »The search for a successor continued in the year under review. So far, no one has responded to the 
multiple advertisements in our magazine ›Offene Tore.‹ Further efforts have identified two younger men in West Germany who 
showed their interest; one of them, in addition to his work as a physician, has been very intensively involved with Swedenborg for 
many years and successfully completed Dr. Kirven's 14-part course. In the meantime and on my advice, he has taken up part-time 
studies in religious studies and theology. Whether he will finally achieve his declared goal of becoming a pastor in the New Church 
depends not least on the development of his family situation. He is married and has three children. Perhaps a little more can be said 
about the case of the second interested party, also from West Germany, when we gather for the meeting.« (KGV-Heft Berichte 1986 
p. 9f.). 
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26 to May 6, 1985, as well as by a conversation with Barbara Schmidt62 in Freiburg on the Swe-
denborg-Lorber problem, particularly with a view to Peter Keune and the situation in Berlin. At the 
end of this trip, I noted: »After these important experiences, I am going to be more cautious about 
my professional future. I will do my Abitur (German general university entrance qualificaton), but 
it is not yet clear whether I will then become a Swedenborgian pastor, as Friedemann hopes.«63 I 
also referred to my conversation with Barbara Schmidt in my letter to Friedemann Horn dated May 
29, 1985. My conclusion: »Even with my moderate position towards Lorber, I could get into a lot 
of trouble in the Swedenborgian Church.« The ultimate break came during a conversation with my 
mother on June 19, 1985. I informed Friedemann Horn of my rejection in a letter from September 
1985: »I am not going to be the pastor of the New Church as we imagined. To put it briefly, the 
reason lies in my position towards J. Lorber's writings.«64 Again, it turned out that I was still not 
up to the challenge. I now limited myself to learning Latin so I could translate Swedenborg's works. 
I found the ideal teacher in Peter Müller. With his help, I learned Latin from August 1985 to the 
summer of 1990.65 

In May 1987, I made the decision to become a pastor in the New Church after all. The longing for 
education and the deeply felt desire to study theology had finally won me over. And, for this, I was 
willing to walk a difficult path, the via mala. The process was quickly determined: audit classes at 
Church University Berlin starting in winter semester 1987/88 and prepare for the university qual-
ification examinations. At the church college, I was enthralled by the historical theology lectures 
given by patristics scholar Ulrich Wickert (1927–2009). I sat in the front row and tried to tran-
scribe everything he said. Never again did I take notes so thoroughly. These lectures still motivate 
me today to develop New Church theology against the background of the old church's theology. 
The razor-sharp lectures by New Testament scholar Walter Schmithals (1923–2009) on the Gos-
pel of John were also stimulating. They continue to have their effect on me to this day.66 

Meanwhile in Zurich, in late 1987,67 another candidate to succeed Friedemann Horn appeared: 
Thomas Klaus. Unlike me, he was Swiss and was already studying theology. But in April 1989,68 
this option also fell through unpleasantly. This is when Horn took up the Berlin option more reso-
lutely; indeed, it was the only one he had left. At the New Church camp May 4–7, 1989 in the Black 
Forest, he asked me if I were ready to move to Zurich after passing the Abitur.69 I agreed and plans 
were made for me to start studying at the theological faculty of the University of Zurich in the winter 
semester 1989/90.70 

The road remained rough. I failed the examination on my first attempt. I had taken the written 
exams in German, Latin, and theology. And, for German, I had failed with my paper Lessing's ring 
parable. I found out in early February 1990 (decision of February 28, 1990). The Swiss, however, 
were not dissuaded by this result. The March 1990 minutes of the Zurich church council meeting 
read: »Pastor Horn is looking for solutions so that Thomas Noack can start his studies to become 
a New Church pastor here in Zurich, even if he does fail his qualification examinations.« Accord-
ingly, on March 16, 1990, a visa application was submitted to Immigration Control for the Canton 
of Zurich. But they rejected the application.  

After the devastating experience with the qualification examination, I decided to choose a safer 
route to the Abitur, by attending the Peter-A.-Silbermann-Schule, a state-sponsored night school 
for working people, which I started on August 27, 1990. I was placed into the introductory phase 

                                                        
62  Barbara Schmidt (1922–2020) was the wife of Pastor Werner Schmidt (1919-1975). Biographical information in Neukirchenblatt 

4 (1993) p. 3. 
63  »Notes during the trip to Zurich / Lake Constance / Freiburg from April 27 – [sic!] May 6, 1985«, p. 20. 
64  Diary entry no. 1383 
65  The first meeting with Peter Müller took place on August 12, 1985. We worked through the textbook Ars Latina from August 1985 

to August 1988. My Latin lessons had practically ended by the summer of 1990 (annual review 1990). 
66  Interestingly enough, I later met professors who were interested in the Gospel of John. Mention should be made of Jean Zumstein 

and Jörg Frey. It abundantly nourished my old love for the gospel. 
67  KGV-Heft Berichte 1987, p. 11. 
68  KGV-Heft Berichte 1989, p. 8. 
69  Annual review 1988/89. 
70  Neukirchenblatt 4 (1989) p. 4. Neukirchenblatt 6 (1989) p. 3. 
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of the secondary program, so I had a three-year journey ahead of me. The possibility of repeating 
the examination in spring 1991 was now just an additional option. This time, however I passed it 
and received the general university entrance qualification on June 27, 1991. In fact, I can say was 
even happier about this result than I was when I completed the seemingly more important theology 
degree. I had corrected my youthful decision to drop out of high school. Now, I wanted to follow 
the path along the byways of this world of academia from which my explosive encounter with the 
New Revelation in 1977 had previously diverted me. At that time, I was mentally unable to let my 
rich inner experiences overflow into the neglected outer world. I succeeded in doing this for the first 
time when I earned my general university entrance qualification. Hence the emotional rollercoaster. 

However, it was still not possible to start studying in Switzerland. During a summer vacation in 
Switzerland from July 6–29, 1991, I applied to the University of Zurich on July 10. The answer 
was surprisingly negative. I was informed that »matriculation at the University of Zurich will not 
be possible« because »›university entrance qualifications for working people‹ are not recog-
nized.«71 So I enrolled at Church University Berlin on September 10, 1991 for the winter semester 
1991/92. I studied four semesters in Berlin; the last at Humboldt University. 

In Zurich, they had learned about the unsuccessful attempts to obtain a residence permit and hired 
a law firm with experience in immigration law.72 Dr. Florian von Meiss LL.M., attorney at Thurn-
herr von Meiss Blum & Partner, submitted the visa application that was eventually successful to 
the municipal employment office on February 10, 1993. This process had cost the church CHF 
8,700 plus ancillary costs. On May 3, 1993, my phone rang in Berlin. Friedemann Horn informed 
me that the work permit had arrived. In principle, the move to Switzerland was now possible. How-
ever, this positive development did not also mean that I could now continue my studies at the Uni-
versity of Zurich. In a letter dated May 24, 1993, the head of the student service informed me: »an 
essential requirement for matriculation here is the completion of the first two years of study in 
Germany (with an intermediate diploma or colloquium).« There was, therefore, only one option to 
combine work and study, especially since the work permit had to be used »within six months: I 
need to complete the first two years at Church University Berlin as quickly as possible. I managed 
it, passing the colloquium on October 21, 1993. I had actually already moved to Switzerland on 
September 13–14, 1993. Effective September 1, 1993, I had been employed in the New Church of 
German-Speaking Switzerland (NKddS) as a »vicar and employee at Swedenborg-Verlag.«73 I was 
then able to seamlessly continue my study of theology at the University of Zurich, beginning with 
the 1993/94 winter semester.74 

On October 30, 1994, I was ordained a pastor in the New Church by Senior Pastor Dr. Friedemann 
Horn.75 This extraordinary ordination before graduating with my theology degree reflected the 
sheer need for new leadership. Because Horn, the only pastor of the German-speaking New Church, 
                                                        
71  Letter from the Student Service of the University of Zurich (Robert Schnetzer) dated July 12, 1991. 
72  »There have been several unsuccessful attempts to obtain the necessary permits for Thomas Noack to move to Zurich. Therefore, a 

law firm experienced in immigration matters was hired to look into the matter. Attorney Dr. von Meiss now assesses the chances as 
positive. A decision by the employment office of the city of Zurich is not expected until the first quarter of 1993.« (NKddS Berichte 
1992 p. 4). Also relevant was a vote taken on Switzerland's European policy. In a December 6, 1992 referendum, the people of 
Switzerland had voted against participating in the European Economic Area (EEA). In the KGV Berichte for 1993 it says: »The 
famous ›no to the EEA‹ gave neither the universities nor the authorities the slightest reason to loosen the restrictive provisions on 
the influx of foreigners.« (KGV-Heft Berichte 1993, p. 5). 

73  Service contract between the NKddS and Mr. Thomas Noack, June 28, 1993. 
74  The time in Zurich is also the one with Anke. We got married in Berlin (1992), but we became a real power team once in Zurich. I 

cannot adequately express my appreciation for my wife's support in this article. Nevertheless, I would like to state that the change 
in my thinking presented here is also due to countless conversations with her. 

75  On April 24, 1977 Friedemann Horn was appointed Senior Pastor (Oberpfarrer) or »Missionary Ordaining Minister« for the Eu-
ropean continent by Eric Zacharias, then President of the General Convention in the USA (Neukirchenblatt 6–7 (1977) p. 16). The 
title »Senior Pastor« thus expresses the still weak connection with our sister church in the USA at that time. At the time of my 
ordination, the statutes of the NKddS (version of May 24th, 1987) stated: »The clergy of the organization must be ordained in the 
New Church and recognized as clergy by the ›General Convention of the New Jerusalem‹ in the USA.« Accordingly, Pastor 
Friedemann Horn traveled to the US on March 7, 1994 in order to clarify my ordination with key figures at the General Convention. 
As a result, he stated: »My right to ordain Thomas Noack despite the unusual circumstances is undisputed. In view of the election 
of Thomas as parish priest planned for spring 96, the NKddS church council is free to apply to the General Convention to recognize 
him as a pastor of an affiliated church body and include him in its roll of ministers.« (KGV-Heft Berichte 1994, p. 13). The church 
council never made this request. It was only after the death of Friedemann Horn that I took action in this regard, with a letter dated 
November 1999 to the Committee on Admission into the Ministry of the Swedenborgian Church. That finally led to my being 
registered in their »Roll of Ministers« on June 26, 2001. 
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was now 73 and had reached retirement age back in 1986. The New Church absolutely needed a 
new pastor to survive. In the sermon at my ordination, Pastor Horn said: 

»When I was visiting the parish in Berlin, I was picked up at the airport by Peter Keune, the head 
of the community, and taken to the community center in Grunewald. It was towards the evening. 
When Peter opened the front door, I was greeted by the delicious smell of freshly baked bread. To 
my astonished question I received the answer: ›Oh yes, today a young man is giving a baking course 
for some parishioners.‹ Soon afterwards I got to know the source of this wonderful fragrance per-
sonally. It was Thomas, still a baker by trade. He was, I quickly realized, just as unusual a baker as 
that young German soldier, whom I got to know in the last phase of the war, was a chimney sweep. 
Once the war ended, I managed to help him through family connections to transition to an educator 
role.«76 

The parish assembly of April 21, 1996 elected me its new pastor retroactively effective January 1. 
Until then, I was »only« ordained. With the election, I became an ex-officio member of the Church 
Council. At the suggestion of Hella Horn, the assembly also elected me as an assessor on the Board 
of Trustees of the Swedenborg Verlag. My influence in this body was still scant.77 The division of 
labor looked like this: Friedemann Horn and the other actors handled the publishing house, gladly 
leaving the events side of things to me. Incidentally, I was still very busy with my studies. 

In the course of 1994, it turned out that the colloquium (intermediate examination) I had passed 
in Germany would probably not be recognized as such in Switzerland. A letter from the Theological 
Concordat Examination Authority dated March 16, 1994 said: »The question of whether your col-
loquium in Germany would be recognized as an equivalent to the preparatory examination here, I 
can answer – only for our administration but not for the faculty – in the negative. The colloquium 
cannot be compared with our preparatory examination, as it has no actual examination character.« 
That still had to be clarified before the theological faculty of the University of Zurich (even if I could 
already imagine the answer). As expected, the dean informed me in writing on November 29, 1994: 
»The colloquium passed in Germany cannot be recognized as a preparatory examination.« So I 
was once again forced to prepare to earn a preliminary qualification, which I passed on January 31, 
1997. In short: apart from the almost impossible move to Switzerland, it took me two attempts to 
acquire the university entrance qualification and two more to complete the preliminary qualifica-
tion. I seem to love uphill battles. 

After these initial obstacles on the via mala had been overcome, a new one emerged: the mental 
barrier. Until the preparatory course in Switzerland, I had not dared to bring »the authenticity of 
my thinking«78 into my coursework. The New Revelation on the one hand and my studies on the 
other were two completely separate worlds that could not be allowed to collide. I didn't really study 
until the preparatory course. A conversation with the supervisor assigned to me for the oral exams, 
Philipp Stoellger, was a breakthrough. For economic reasons, I had specified »Swedenborg and the 
New Revelations« as my specialty in the general history of religions. This inevitably brought us to 
Swedenborg. He advised me to bring my beliefs to bear, to dare confrontation and find a fruitful 
relationship with my studies. I was not allowed to flee from it or let it overpower me, as both be-
haviors reflect passivity. I needed to engage in active argument.79 So the preparatory course became 
a turning point. In the main coursework for the degree, it was no longer possible to run the effort 
as a special event in a parallel universe. The impulse had indeed an effect. In my 1998 annual re-
view, I wrote: »I believe that my internal resistance to studying is dwindling.« 

My accession paper (Akzessarbeit) in New Testament entitled »The Face of the Invisible: on the 
Transparency of Facts in the Gospel of John« was the lengthy process of my academic birth.80 It 

                                                        
76  OT 1994, p. 249 
77  It was not until September 20, 2009 that NKddS Board appointed me Managing Director of Swedenborg Verlag. 
78  Annual review 1997 
79  In this summary, I merged the suggestions of Philipp Stoellger and my reflections afterwards. I can no longer separate them. 
80  Since January 1999, I had been busy with the planned accession paper. But it wasn't until May 23, 2000 that I had met the New 

Testament scholar Jean Zumstein. And then I was able to write it. I literally had to struggle through the final chapter in particular. 
On eptember 26, 2001, at last, I handed in my work. The improved version was handed in o September 9, 2002. So one can say 
that it took me four years to deliver my academic baby! This indicates how incredibly difficult it was for me to shift from a Lorberian 
and Swedenborgian mindset to a theological one. 
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was in this paper that I sought to express my beliefs scientifically. After I had handed in my labori-
ously produced draft on September 26, 2001, it needed further revision. I needed to be more deci-
sive in developing my thesis and be more obviously in conversation with the literature. I finally 
submitted a more developed version on September 9, 2002. I was then ready to do complete my 
degree. After that, however, my attitude towards Swedenborgianism and Lorberianism had also 
changed. My icy resistance to academic training and literature had melted away, only to bloom 
spring-like with new interest in my education. Feeling liberated, I developed the idea of dialogical 
Swedenborgianism in 2002: Swedenborg needs to be understood in dialog with the relevant con-
texts and our current state of knowledge. The immense authority I had once given to the New Rev-
elation through Lorber also gradually weakened. 

After achieving this breakthrough, it was comparatively easy for me to write the other papers re-
quired to sign up for the final theoretical exam in theology. On July 4, 2003, Ingolf U. Dalferth 
assigned me this topic for my paper in systematic theology: »Wolfhart Pannenberg's Reconstruc-
tion of the Development of the Trinity Doctrine in the Old Church.« I delivered it on November 27, 
2003. Now all that was missing was the paper in practical theology that needed to be completed 
within six weeks. To this end, I got in touch with Ralph Kunz on January 12, 2004. On January 
21, I was assigned the topic: »The Function of Biographical Work in Pastoral Care of the Elderly.« 
On March 10, I mailed in my completed paper. I had finished my theology degree on February 4, 
2005. 

During my studies, however, the question kept nagging me: What had I gotten myself into? What 
significance would the study of the unloved theology of the old church have for me, since I was a 
New Church believer? I was actually drawn to the revelations through Swedenborg and Lorber. So 
I should have actually been studying the theology of the New Church.81 Instead, I was studying the 
theology of the old church. This study swallowed many years of my life and myself, in the end. In 
hindsight, I can say that the importance of studying lay in the development of myself as a theolog-
ical thinker. In overcoming the mindset of a hanger-on. In the laborious mental rebirth and em-
powerment to make one's own judgment within a tradition. The importance of the degree also lay 
in the social recognition that it afforded. Because ordination in the New Church had only made me 
captain of a sinking ship.  

Seeing old things anew  

In the final phase of my studies, my compartmentalization against the academic challenge col-
lapsed. After graduation, this development consequently also encompassed the relatively uncon-
quered fortress of Lorber's New Revelation. My intellectual shift between 2006 and 2009 can be 
summarized in three points: First: I was now striving to differentiate the content of both revelations 
(formulated in 2006).82 The original search for the coherence of the revelations seemed increasingly 
one-sided. Although a certain reception of Swedenborg is undoubtedly evident in Lorber's New 
Revelation, the distinctness of the two revelations is also evident and needed to be identified. Sec-
ond: Independently forming my own judgments became increasingly important to me (formulated 
in 2006). By studying theology, I had developed the mindset of a theologian. I needed to overcome 
the mindset of the mere follower and develop my own theology. Such theology, while certainly 
drawing from particular traditions, does not simply restate them but is instead progressing to a 
form of truth that matches my nature. Third: I would now approach Lorber historically (formulated 

                                                        
81  The »Framework Agreement« of 1993 between the NKddS and Anke and Thomas Noack, under the heading »Training and Ordi-

nation« reads: »Mr. Noack will acquire the knowledge necessary for a pastoral office in the New Church from a theological college. 
A regular theological course of protestant orientation is not required, but Mr. Noack can continue the studies he started in Berlin 
and acquire a generally recognized university degree. The additional work in New Church theology will be done in cooperation with 
Pastor Friedemann Horn and the New Church College in Manchester.« Unfortunately, this New Church program of study turned 
out to be unrealistic.  

82  Points 1 and 2 are documented in annual review 2006: »In a second attempt to come to terms with Swedenborg and Lorber, the 
individual profile of both revelations must be defined more clearly. On this point, I must clarify that I am not concerned with con-
firming Swedenborg's teaching, but instead wishing to elaborate my own theology, which draws from certain traditions without 
adopting them blindly, progressing instead to a form of truth that matches my nature.« 
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in 2009).83 Studying theology had developed an awareness of historicity; in Lorber's case, his 
worldview was clearly rooted in the intellectual environment of the nineteenth century. This intel-
lectual shift also involved a corresponding social repositioning, because I had to make my new 
points of view public84 and redefine my role within the relevant circles. This proved especially true 
for the Berlin group, which, although known as the Swedenborg Center, also expressly embraces 
Lorber. 

I used two publications to express this repositioning. First: »Emanuel Swedenborg und Jakob Lor-
ber: Dokumente eines Dialogs« (2009). Second: »Die Neue Kirche und Jakob Lorber.« Volume 1: 
»Fedor Görwitz und Adolf Ludwig Görwitz« (2013, expanded edition 2014). Volume 2: 
»Friedemann Horn und Peter Keune« (2013). Volume 3a: »Thomas Noack bis 1998« (2013). 
Volume 3b: »Thomas Noack ab 2002« (2013). After taking a break to earn my Master of Advanced 
Studies in Spirituality,85 Volume 2b was published: »Briefwechsel zum Swedenborg-Lorber-Streit 
von 1974 bis 1978« (2018). These two publications are similar, so the first can be viewed as the 
precursor to the second. However, the focus of the first was not yet exclusively on the New Church; 
it was more general about »documents of a dialogue.« What is more, I only contributed two new 
essays to the first publication. Only in the second publication did I fully update my public convic-
tions, where, in Volume 3b, I staked my own position in the New Church's debate about Sweden-
borg and Lorber. 

For the first collection of documents on the history of the Swedenborg-Lorber debate, I wrote two 
essays: 1) the introductory historical overview »Die Neue Kirche und das Phänomen Jakob 
Lorber« (completed September 16, 2008) 86  and 2) »Perspektiven einer neukirchlichen 
Lorberforschung« (January 14, 2009).87 The latter reflected the shift in my thinking following my 
theology studies, where I clarified in more detail that my aim was not to force Lorber's New Reve-
lation onto the New Church as a Swedenborgian institution, but that I was instead proposing a 
decidedly New Church or Swedenborg-oriented approach. New Church sensitivity to Lorber is also 
related to the not unfounded fear of infiltration. 

The special features of the second collection of documents (»Die Neue Kirche und Jakob Lorber«) 
are contained in volumes 2b and 3b. In volume 2b, I added the historical background to the corre-
spondence relating to the 1974-78 Swedenborg-Lorber dispute. In volume 3b, I added more recent 
perspectives (see volume 3a: Thomas Noack bis 2002) to my older works, which I had increasingly 
come to see as one-sided and overly harmonistic (see Volume 3b: Thomas Noack ab 2002). These 
perspectives had become more and more important to me over the final phase of my studies and 
now finally deserved to be made public. For volume 3b, I wrote the following essays: »Die Schöp-
fungslehre als Beispiel einer Relecture Swedenborgs durch Lorber« (completed February 9, 
2011).88 »Das Innere Wort zitiert …« (completed March 22, 2011).89 »Jakob Lorber: Der Sonder-
fall der Rezeptionsgeschichte Swedenborgs« (completed August 24, 2011).90 »Wer sprach durch 
Jakob Lorber?« (completed September 5, 2011). 91  »So sprach der Herr …: Eine 

                                                        
83  In the 2009 annual review, I wrote: »I am approaching Lorber's writings with new questions. I am interested in the historical 

aspects, that is, the integration of this New Revelation into the intellectual environment of the 19th century.« 
84  In 2008 annual review, I wrote: »As a persona publica, I must publicly redefine my relationship to Lorber's writings and the Lorber 

circles if I wish to do so in an effective and sustainable manner. This will be done through essays.« And in the 2011 annual review, 
I wrote: »My public repositioning concerning the Lorberians took place through essays in ›Offene Tore.‹« 

85  From 2014 to 2017, I was able to successfully complete a Master of Advanced Studies (MAS) in Spirituality at the University of 
Zurich. As part of this postgraduate course, I wrote the following papers: 1. The paper for the Certificate of Advanced Studies in 
Spirituality with the title »Spiritualität meinte er: Bausteine für den Neubau der Neuen Kirche« (2014). 2. The paper for the Diploma 
of Advanced Studies in Spirituality with the title »Wiedergeburt und Sohngeburt: Emanuel Swedenborg im Gespräch mit Meister 
Eckhart« (2016). 3. A paper at the master’s level with the title »Annäherungen an Dionysius Areopagita« (2017). 4. The thesis for 
the Master of Advanced Studies in Spirituality with the title »Das Mandala der Einwohnung Gottes: Interpretation eines nach einem 
mentalen Bild gemalten Symbols« (2017). Through this training, it became completely clear to me that Swedenborg's nova ecclesia, 
which was based on the central idea of regeneration or spirituality, could not be realized as a Swedenborgian denominational church. 
It is also clear that I now had to leverage my academic studies for Swedenborg's cause. 

86  NOACK 2009, p. 9–23. OT 1 (2011) 2-31. NOACK 2013d, p. 20–47. 
87  NOACK 2009, p. 306–319. OT 2 (2011) 86–111. NOACK 2013d, p. 53–76. 
88  OT 2 (2013) 66–104. NOACK 2013d, p. 77–117. 
89  OT 1 (2012) 38-64. NOACK 2013d, p. 118–147. 
90  OT 3 (2012) 153-196. NOACK 2013d, p. 148–194. 
91  NOACK 2013d, p. 195–202. 
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Auseinandersetzung mit dem Lorberfundamentalismus« (completed October 2011).92 »Lorbers 
Relecture der swedenborgschen Kyriologie« (completed February 25, 2013).93 These essays essen-
tially cover two issues: First: Using selected examples, namely the doctrine of God and creation, I 
showed that in the works of the New Revelation through Lorber, Swedenborg's thoughts are not 
simply adopted and mechanically repeated, but also modified and ultimately part of a very unique 
system, the character of which would have to be determined more precisely. In doing so, I overcame 
my initial, one-sided, harmonistic approach and replaced it with more differentiated studies. How-
ever, it should be noted critically that the term »relecture« was probably not a happy choice of 
words. It overly suggests a literary relationship of dependency and does not capture the peculiarities 
that result from receiving the New Revelation through the Inner Word. Second: After university, I 
could no longer allow to be identified with or coopted by any Lorberian fundamentalism. Perhaps 
in the course of this necessary step, certain formulations in my essays from that period are a bit too 
pointed. Still, the point was to replace the mindset of the follower who believes everything they are 
told with the ability to form independent judgments. In my view, this is also in line with Lorber's 
New Revelation, because it calls for the awakening of the spirit, which certainly cannot be achieved 
merely by memorizing Lorber's teaching.  

Are there any fundamental characteristics that can describe Lorber's pervasive independence and 
distinctness from Swedenborg? Without claiming to be exhaustive, let me propose two for further 
discussion: First, several observations can be summarized by saying that Lorber's New Revelation 
reincorporates certain theological ideas that Swedenborg had discarded. Second, since, according 
to Swedenborg, »the entire theological system« depends on the »idea of God« (idea de Deo) as »a 
chain on its first link« (TCR 163), one can try to investigate the consequences of the peculiarities 
of Lorber's God concept in the subordinate teaching pieces. 

First, Swedenborg clearly stands for, as seen in TCR 170, an economic Trinity and rejects the im-
manent Trinity with the central idea of a son born from eternity (TCR 82). Lorber, however, holds 
onto an immanent Trinity. The following passages may serve as evidence: In the first chapters of 
the Household of God, long before the Christ event, the Trinity is already present. The Deity as the 
Father speaks to Love as to the Son: »And besides me no one can make up for anything except I 
alone, ... the Holy Father; for that be my name forever and ever. »No one, except I alone, [...] the 
holy Father [can repair do that], and this shall be My name forever. And You, My Love, are My 
Son; and the holiness, and the mightily all-effective bond94 of power between Us and all that has 
gone forth from Us, shall be the Holy Spirit [...]« (HG I.9.26). And in the Great Gospel of John, 
Jesus says: »The Father, I as Son and the Holy spirit are distinguishable one and the same from 
eternity« (GGJ VI.230.2). This Trinity, which has existed from eternity, is then interpreted as love 
(Father), wisdom (Son) and will (Holy Spirit) (GGJ VI.230.3-5). Likewise, one can of course point 
out that Swedenborg had already distinguished at least one duality in the divine being (essentia), 
namely love and wisdom (TCR 37), which are »distinguishable one and the same« (DLW 34; GGJ 
VI.230.2). And in Lorber, there is a remarkable statement which shows the immanent Trinity as 
only a potential one: »But, since the Father already knew from eternity what He would do, so was 
the God-man Jesus also already from eternity ›in the Father,‹ but manifested Himself as a ›God-
man‹ only then bodily, since the Father Himself had perceptibly expressed Himself!«95 This comes 
very close to Swedenborg's basic statement of the economic Trinity in TCR 170. Seen as a whole, 
however, it can be said that Swedenborg is more on the side of the economic and Lorber on the side 
of the immanent Trinity. 

Swedenborg had rejected the medieval doctrine of satisfaction that goes back to Anselm of Canter-
bury (TCR 132). Lorber, on the other hand, dared to reinterpret it. The starting point is the conflict 
between the Deity and Love. To distinguish it, in the Household of God, he writes: »The Deity was 

                                                        
92  OT 4 (2013) 197–239. NOACK 2013d, p. 203–243. 
93  OT 1 (2014) 54–107. NOACK 2013d, p. 244–293. 

94  This is reminiscent of the Augustinian tradition, which sees the Holy Spirit as the bond of love and unity between the Father and 
the Son. Cf. also NOACK 2013d, p. 270. 

95  Gifts from Heaven II, 27.04.1842, 10. This passage recalls the originally stoic distinction between »logos endiathetos« (= thought; 
the word in one's mind) and »logos prophorikos« (= the word that is spoken). It was first adopted into Christianity by Theophilus 
of Antioch (around 180); see NOACK 2013d, 273f. 
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from eternity the power permeating all endlessness of infinity, and It was and is and will forever be 
infinity itself. In the center of Its depth I was from eternity the Love and the very life within It« (HG 
I.5.2). The fall of Adam and Eve, which Lorber addresses unlike Swedenborg, there was »a fierce 
struggle between merciful Love, that showed again compassion for the repentant and grieving cre-
ated beings, and the angry Deity wishing to destroy everything for the atonement of Its incorrupti-
ble holiness« (HG I.9.9). The Fall not only brought about a break between God and his creation, 
but also a break within God. That is the background against which Lorber unfolds his interpretation 
of »the as yet still unexplored redemption« (GFH III, 6.12.1840, 5). In this context, the Anselmian 
concept of satisfaction is reintroduced when merciful love says: »Great almighty God in all Your 
might, power and holiness! Withdraw Your great wrath and extinguish the fire of Your all-destroy-
ing anger and hear in the stillness of Your holiness the words of Your eternal Love, which is the 
only life within You. It is eternal as You are and mighty and powerful as You out of It and It out of 
You. Do not destroy the life within It, and Yourself through It, but show mercy and let Love give 
You satisfaction and demand atonement for Your injured and offended holiness. No sacrifice shall 
be too great for Your Love, which You might demand from It for the eternal atonement of Your 
holiness!« (HG I.9.18). 

Swedenborg rejected the idea of angels as created from the beginning of time.96 »›Michael,‹ ›Ga-
briel,‹ and ›Raphael‹ are no other than angelic societies« (HH 52). And he also rejected the idea of 
an angel of light cast down from heaven (HH 311, 544, DP 27). With Lorber, however, these ideas 
are present again, although he took up the concern of his predecessor, namely that all the angels of 
heaven and all the devils of hell came from the human race (GGJ VII.56.8; V.97.5 ). He takes up 
the tradition of the »seven primeval spirits« (GGJ VII.17.14) and interprets it as follows: »The 
primeval great spirits are the very thoughts in God and the ideas arising from them. The mystical 
number seven means the perfect original divine and God-resemblance in every thought originating 
from Him and in every idea which He placed outside Himself« (GGJ VII.18.2-3). In the Household 
of God, the following text is remarkable: »And behold, there were made Three, and from them came 
forth Seven! And the Three equaled the Love, the Light and the Deity, and the Seven equaled the 
seven spirits of God« (HG I.5.12). It reminds of the ten Sephirot of the Kabbalah.97 For Lorber, the 
consequence of the fall of the primeval spirits is not hell in some beyond, but the current creation, 
which, however, is »in the broadest sense« a »hell« (GGJ II.210.8) or, as it is also meant by Lorber, 
the »total judged matter« (GGJ VIII.35.14). Since material creation is the frozen or rigid form of a 
spiritual being, Lorber expands the maximus homo concept to include the visible universe. For 
Swedenborg, only heaven was the »grand man« (AC 4219); for Lorber, there is now also material 
creation or the »large cosmic man« (Fly 12; GGJ VI.246.6 and 8). 

Most likely, these and other observations can be interpreted as a re-Catholicization98 of Sweden-
borg's Swedish Evangelical background by Lorber's Austrian Catholic upbringing. It would also fit 
that the source in Swedenborg is the outer word, that is, the Bible, while in Lorber it is the inner 
word, which is surrounded by an aura of infallibility. 

Second: the idea of a center of God already exists in Swedenborg, namely in the form of the spiritual 
sun, from which warmth and light radiate. In Swedenborg, however, we only encounter this idea 
in his creation theology (DLW 83–172, TCR 75), to which their occurrence in the doctrine of the 
spiritual world belongs (HH 116–125); with Lorber we also encounter it in the context of God's 
incarnation, where the very center of God is incarnate. Jesus Christ was the »incarnated Godly 
center« (SS I.27.11). And in the Great Gospel of John, he says: »I, the infinite, eternal God, took 
on the flesh for the main life centre of My divine being, to present Myself to you, My children, as 
visible and touchable Father« (GGJ IV.255.4). »For in Christ is the sun itself and not merely its 
image!« (GFH II, 21.12.1847, 7). The direct anthropological continuation of this theological or 
Christological starting point is the concept of a divine spirit in the innermost center of the human 
soul (cf. GGJ VII.150.14). The Great Gospel of John says: »What one calls the spirit of God and 

                                                        
96  Swedenborg's formulation is »angels created such to begin with« (DP 27). 
97  Oetinger wrote: »The three upper Sephirot are the Trinity... the seven lower Sephirot are the seven spirits of God« (OETINGER 1765, 

2nd section, p. 337). Lorber's Trinity of Love-Light-Deity can be understood as Father-Son-Spirit (for the equation deity and spirit 
see SS II.13,3). In the lower seven, both Oetinger and Lorber see the seven spirits of God. 

98  Cf. NOACK 2013d, p. 284–288. 
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actual life is only a little spark in the center of the soul. This little spark must be nourished with 
spiritual food which is the pure Word of God. Through this food, the little spark becomes larger and 
more powerful in the soul, finally it even takes on the human form of the soul, fills the soul finally 
once and for all and in the end it transforms the whole soul into its being; then the soul itself be-
comes complete life which recognizes itself as such in all profundity« (GGJ III. 42.6). Swedenborg 
does not speak of this »spark« reminiscent of Meister Eckhart, but instead speaks only of an »in-
flux« (influere) of divine love and wisdom in the soul (ISB 8). Lorber has the anthropological 
scheme of divine spirit, soul, body, while Swedenborg has the soul, human mind (mens), and body. 
The anthropology derived from Christology then determines Lorber's concept of regeneration. 
While Swedenborg's concept of the mind (mens) with the distinction of the understanding from 
the will in the doctrine of regeneration leads to a differentiation of reformation from actual regen-
eration, Lorber's concept of the spirit gives rise to the idea that this penetrates the soul (see above 
GGJ III.42.6). 

To what extent do Lorber's revelations reflect the intellectual shifts between 1772, the year Swe-
denborg died, and 1840, the year Lorber began writing? The answer to this question would also 
help us understand the differences between Lorber and Swedenborg. Unfortunately, I can only shed 
light on a few subjects here by way of example. 

In the field of astronomy, significant advances were made between 1772 and 1840.99 It was a glam-
orous era of astronomical research shaped by Friedrich Wilhelm Herschel (1738–1822) and Frie-
drich Wilhelm Bessel (1784–1846). Swedenborg's »Earths in the Universe« (De Telluribus) from 
1758 appears comparatively modest compared to the grand cosmology set up by Lorber with his 
19th century mindset. With his giant telescopes, Herschel had given humankind its first idea of the 
vastness of the universe. Jürgen Hamel writes: »If the universe before Herschel appeared to some 
to be much too big and empty for humankind, it became even more ›lonely‹ with the dimensions 
he suggested.«100 Between 1837 and 1838, Bessel was the first scientist to measure the distance to 
a fixed star (the double star 61 Cyngi) by determining its parallax. He determined that it is 10.28 
light years away, making it a close, cosmic neighbor. Classical astronomy ended with Bessel's death 
in 1846, however. He had described its aim as follows: »What astronomy must achieve has always 
been clear: it must give rules according to which the movement of celestial bodies can be calculated 
from the way they appear to us standing on the earth. [...] To understand the movements of all 
celestial bodies so completely that a sufficient account can always be offered was and remains as-
tronomy's task to solve.«101 Right on the horizon of this celestial mechanics, i.e. the study of the 
movements of celestial bodies, is the Lorberian picture of the universe with its graded movement 
orders of the planetary solar systems, sun regions, solar universes, solar super-universes, shell 
globes, and ultimately the circular movement of the great, material cosmic man (GGJ VI.245; RB 
II.296-301). Astrophysics, the study of the nature of the celestial bodies, was still unknown in 
Lorber's time. In this respect, he participates more obviously in the errors and limitations of his 
time. One example is his solar theory, which corresponded to the ideas of his time, to which he even 
refers expressis verbis in exceptional cases.102 At that time, the Wilson-Herschel solar theory103 was 
still decisive. It was only surpassed at about the time of Lorber's death with the findings of the 
spectral analysis. This theory is based, like the work The Natural Sun received through Lorber, on 
the terrestrial nature of our central star. The sun consists of a relatively cool, non-luminous solar 
body and the luminous solar atmosphere, whereby the solar body is only visible through openings 
in the solar atmosphere, the sunspots. The sun is »to a certain extent an earth inside« and »a sun 
outside« (CLERKE 1889, p. 72). Anyone who knows the New Revelation must immediately notice 
the correspondence with Lorber's concept of the sun (cf. NS 1–8). 

                                                        
99  These dates have a symbolic character, since they mark the period between Swedenborg's death and Lorber's initial writings. When 

examining the processes of intellectual history, however, this period may be somewhat extended on both ends. 
100  HAMEL 2006, p. 216. 
101  Quoted from HAMEL 2006, p. 233. 
102  In NS 8.1, he mentions »a light [...] waving in all directions, which the astronomers have labelled flares.« Which astronomers might 

the intelligence behind the inner word have been thinking of? In 1789 Johann Hieronymus Schroeter published »Observations on 
the Sun Flares and Sunspots.« 

103  Named after Alexander Wilson (1714–1786) and John Frederick William Herschel (1792–1871).  
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Another area I will now focus on is biblical criticism. The question of historicity, which had vehe-
mently erupted on the Western intellectual scene in the time since Swedenborg's death, is fully 
evident in Lorber's work. In particular, the question about the historical Jesus, which was receiving 
a lot of attention in Lorber's day, shaped this New Revelation, as can be seen in Lorber's own life of 
Jesus written between 1851 and 1864, published as »The Great Gospel of John.« While Sweden-
borg still focused on the dogmatic Christ in the form of the doctrine of the Trinity and Christology, 
Lorber's New Revelation is focused on the historical Jesus question of the mid-nineteenth century. 
With this, he takes up the intellectual discourse as it has changed since Swedenborg's time. From 
the late eighteenth century, there had been considerable research into the life of Jesus Between 
1774 and 1778, for example, Gotthold Ephraim Lessing had published the »Fragments of an Un-
known« in his capacity as head of the ducal library in Wolfenbüttel. The unnamed author was the 
Hamburg college-prep professor Hermann Samuel Reimarus (1694-1768). Under the title »Apol-
ogy for the Rational Worshipers of God,« he examined the Bible's contradictions, but never pub-
lished it because of its theological explosiveness. A few years after Swedenborg's death, this pro-
vided the starting shot for the search for the historical Jesus. With regard to Lorber's account of 
Jesus' life and teachings, one influence stands out above all others: »The Life of Jesus« by David 
Friedrich Strauss (1808–1874). This work appeared for the first time in 1835 and immediately 
sparked heated arguments. Both Lorber and the Swedenborgian Immanuel Tafel were among 
those that reacted to Strauss' work.104 Research on the life of Jesus dominated nineteenth century 
scholarship. Albert Schweitzer's »The Quest of the Historical Jesus« (1906) is considered the ref-
utation that brought this research to a conclusion. 

Animal magnetism and somnambulism also show up in Lorber's writings. Franz Anton Mesmer 
(1734–1815) discovered magnetic fluid and animal magnetism in 1774, and the Marquis de 
Puységur (1751–1825) discovered magnetic sleep, i.e. artificial somnambulism or hypnosis, ten 
years later. Animal magnetism was the focus of vehement argument until the middle of the nine-
teenth century, i.e. when Lorber was active. In Lorber's work we encounter the terms from this 
environment: magnetic fluid (Gr. 2, Moon 5), magnetism (Moon 6), magnetizer (Earth 69), the 
magnetic state (GGJ VII.58.10), magnetic connections (NS 39,22), somnambulism (Earth 69) and 
magnetic sleep (Earth 69). On the essence of magnetism, the Marquis de Puységur wrote: »The 
whole doctrine of animal magnetism is contained in two words: belief and will.«105 Puysegur rec-
ognized »that Mesmer's theory of physical fluid was void« and understood »that what really 
worked in healing was the will of the magnetizer.«106 Lorber's sees it similarly: »Magnetism or, in 
fact, the magnetic fluid is in all seriousness nothing but My own will, constantly retaining and guid-
ing My thoughts« (Moon 6,25). »You know that for the so-called magnetizing, a firm intention in 
the convincing power of belief is necessary in order to help somebody in this manner« (Moon 6,26). 
The magnetism of the eighteenth and nineteenth centuries gets projected onto the time of Jesus: 
»Who for instance of you is already a more complete person, can put his hands on a no matter how 
stupid and superstitious sinner of a proper animal person, or give him soft strokes107 from the roots 
of the nose over the temples down to the pit of the stomach, the person will thereby be brought into 
a raptures sleep. In this sleep the no matter how distraught soul will be freed from the teasing spirits 
of her body, and the primordial life germ appears immediately for a short time actively in the soul« 
(GGJ IV.35.5). Jesus put several people »in a bright magnetic state« (GGJ VII.58.10). 

These are just three examples that should indicate that there is still much to discover with regard 
to the roots of Lorber's New Revelation in the thought and questions of the late eighteenth and first 
half of the nineteenth centuries. Against this background, the shift in the reception of Swedenborg 
will prove to be probably just one of many. 

                                                        
104  Jakob Lorber, Dr. David Friedrich Strauss [received January 18–28, 1843], in: Gifts from Heaven Vol. 3, 1993, pp. 186-195. Jo-

hann Friedrich Immanuel Tafel, The Life of Jesus, from the Gospel Record. Edited by a few friends of the writer. Basel and Lud-
wigsburg: German original printed and published by Balmer and Riehm, 1865. 

105 ELLENBERGER 1996, p. 117. 
106  ELLENBERGER 1996, p. 116. 
107  Justinus Kerner also speaks of »strokes« in his book about Friederike Hauffe, the seeress of Prevorst. 
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Perspectives and outlooks 

At this point, with the awareness of the path I have covered, I will conclude by outlining my current 
position and my main ideas with regard to Swedenborg and Lorber. Where am I? Where am I 
going? The aim is to make a good story out of one's life, because in the end it is the book of life that 
remains, the human being is a »living human document.«108 

Friedrich Schleiermacher, influenced in his youth by the Moravian Brethren, later referred to him-
self as a »Moravian of a higher order.« Based on this well-known phrase of the »church father of 
the 19th century,«109 I can well declare myself as a »Lorberian of a higher order,« insofar as essen-
tial influences have remained, albeit no longer with the mindset of the absolute believer, which had 
become too much of a constraint for me. The awakening of the intellect is more important than an 
absolute commitment to a revelation in the all-too-obvious guise of the nineteenth century. But 
despite being conditioned by its time, it is also an eschatological call to regeneration at a time which 
I consider a turning point ahead of great future challenges. During the work with this revelation, 
however, there is a trap we must avoid at all costs: that of know-it-all, pseudo-wise fundamental-
ism. Because these writings also demand more: they also call for the awakening of one's own spirit: 
»If your spirit awakens within you, you will notice his voice as light thoughts in your heart. You 
must very careful listen to them and direct your whole life sphere accordingly, hence, you will 
thereby provide for your own spirit an ever increasing space of effectiveness« (GGJ IV.76.10). 
However, only a few dare to venture out; most prefer a perpetual splashing about in the wading 
pool, i.e. the external, literal familiarity to the uncomfortable journey to the shores of their own 
mind. The master's warning applies to them: »But the one who only enjoys the splashing and dab-
bling will fare, as do the mill wheels, which never get out of the water« (HG I.2.5). At some point, 
one must obey the inner calling and follow the voice of your spirit, your inner word. After all, you 
carry all truth essentially in you.110 

Since life washed me up on the shores of New Church of the Swedenborgians and destined me to 
be the last New Church pastor in German-speaking Europe, my current priority is to deal with this 
situation. The writings and followers of Lorber interest me as part of my everyday professional life 
only from the perspective of someone responsible for Swedenborg's legacy under such conditions. 
As such, I have to distinguish between the institutional and the content aspects of this task of deal-
ing with Lorber. 

My wish as I near the end of my professional life is to hand over a Swedenborgian institution that 
is as viable as possible. According to the current state of affairs, this can only be the Swedenborg-
Verlag, not the New Church in the sense of the Swedenborgians of the nineteenth and twentieth 
centuries.111 Lorber friends could theoretically participate in this project, but not as Lorberians, but 
as friends of Swedenborg. And that is exactly the problem: because the hobbyhorse of the Lorber 
friends is almost exclusively the New Revelation of Jesus through Jakob Lorber, these »spiritual 
brothers and sisters« simply cannot stop proselytizing and infiltrating. They are also interested in 
Swedenborg, because he is acknowledged in their writings, N.B. even by Jesus himself, but, ulti-
mately, however, Swedenborg interests them only insofar as it fits into their Lorber concept. Lorber 
is always their real authority. Regarding the New Church or the New Jerusalem, they are to some 
extent correct in saying that a Swedenborgian church was not the original intention; instead, is can 
only be the gateway to Lorber. In practice, the different mindset of Swedenborgians and Lorberians 
has also proven to be an obstacle to conversation. As a Lorber friend, one is usually so identified 

                                                        
108  The idea of a »living human document« goes back to Anton Boisen, the founder of clinical pastoral education. 
109  Christian LÜLMANN, Schleiermacher, der Kirchenvater des 19. Jahrhunderts, Tübingen 1907. 
110  The final sentence comes from Meister Eckhart: »People often say to me: ›Pray for me!‹ Then I think: ›Why are you reaching out? 

Why don't you stay within yourself and reach into your own good? You carry all truth essentially within you.‹« (Sermon 5B). There 
are similar statements in Lorber; one even became the title and thus the motto of a film about the »mystic« Jakob Lorber: »And if 
you had not possessed the whole universe in you, all the heavens would be starless for your eye. And if you had not in you the 
spiritual kingdom of heaven and eternal life from the Lord, verily you could neither think nor speak it« (SS II.11.21). So the goal is 
the awakening of the inner world; not the constant, mere repetition of Brother Jakob's words. 

111  The subject of the present essay was »My Path with Swedenborg and Lorber,« with a focus on my change in attitude towards the 
New Revelation through Jakob Lorber. In the years covered by this essay, however, there has also been a parallel confrontation with 
New Church Swedenborgianism, i.e. the attempt to realize Swedenborg's vision of a nova ecclesia as a union church. This discussion, 
however, was not the subject of this essay. 
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with Lorber's writings that critical inquiries can only be experienced and interpreted as uncertainty, 
attack, or the end of friendship. How could a conversation flourish in such a rarefied context? All in 
all: I advocate separate groups, as the Swedenborg-Lorber amalgamation has not proven its worth. 
But the two separate groups can surely entertain ecumenical relationships (cf. AC 1799). But 
heaven, too, consists of different societies and not of a single, homogenous mass. 

For quite a few Swedenborgians in my area, the aversion to »Lorberian writings«112 was part of 
their basic emotional baggage, so all they could do was seek to rid themselves of this burden as 
quickly as possible.113 In contrast, I have positioned myself as follows: a Swedenborg institution 
should also seriously deal with the ideas of the New Revelation through Lorber, although not as its 
main focus. First of all, Lorber can be seen as a special case in Swedenborg's history of influence; 
thus the discussion of this phenomenon fits in well with the research tradition of Swedenborgian-
ism. And, secondly, and this is a conclusion from the past, the quick, polemical, and gruff refusals 
to countenance Lorber only made the old Swedenborgians to appear helpless and clumsy in argu-
ment against the onslaught of Lorber friends. 114  A thorough, yet independent examination of 
Lorber's work would certainly have been a better preparation for the interests of the Lorber friends 
in the New Church. 

Although Lorber occasionally occupies me, as this essay shows, I have essentially made my contri-
bution to the Swedenborg-Lorber debate. So I am closing this chapter. The two-part task ahead of 
me is to make sure Swedenborg-Verlag is fit for the future and advance Swedenborg research. 
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